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C hrist the Bear:
7KH0HVVLDQLF,GHQWLW\LQ5LFKDUG$GDPV¶VShardik
David Puller
The British novelist Richard Adams (b. 1920) studied history at Oxford
and served as a paratrooper during World War II. After the war, he worked as a
civil servant while composing Watership Down, his first and most widely read
novel. Watership Down made Adams famous, but he considers Shardik, his
second novel, to be his best and most spiritually significant work. Shardik is,
$GDPVH[SODLQV³P\FRQFHSWLRQRIILQGLQJ*RG´ ,QWHUYLHZE\)ULW] 71-72).
Shardik is a work of fantasy about how faith can be used and abused and
how religious narratives can morally transform societies. The central figure in the
novel is Shardik, a bear worshipped as a god by a primitive people. The bear,
which is variously exalted and enslaved, ultimately suffers a heroic death.
$GDPV¶VEHDULV DPHVVLDKIigure²a representation of Christ²albeit a different
sort of messiah. Through his tale, Adams explores the constructive and
destructive effects of impassioned religious belief. He argues for a Christianity
that is focused on improving the world rather than justifying its authenticity.
Shardik is a novel particularly relevant to the Christian life as it summons
believers to mission and direct action in a broken world.
Shardik is set in an Iron Age society called the Beklan Empire. The city
of Bekla rules several provinces and tributary states, of which the island of
Ortelga is the northernmost. In the distant past, Ortelga was the mighty nation
that built Bekla. Now it is an impoverished client state on the Beklan frontier.
Ortelgans have long believed that God would come one day in the form of a bear:
³+HLVIURP*RG²God is in him²he is the Power of God²he departed and is to
UHWXUQ´  This bear would be knRZQDV³6KDUGLN´ZKLFKPHDQV³WKH3RZHU
RI*RG´LQWKH2UWHOJDQODQJXDJH
The novel begins with a huge bear appearing on the island of Ortelga.
.HOGHUHN D KXQWHU QLFNQDPHG ³3OD\-with-the-&KLOGUHQ´ GXH WR KLV NLQGQHVV WR
children, discovers the bear. When the Ortelgans learn of the bear, they conclude
that Shardik has returned to them. The characters envision different purposes for
the bear, disputing over the meaning of the messianic prophecy. To the
Tuginda²the traditional spiritual leader of the Ortelgans²6KDUGLN¶V DUULYDO
means a spiritual revolution. She says that the Ortelgans must patiently wait for
the bear-god to reveal the specific implications of that revolution. But to much of
the populace, the fulfillment of the prophecy of Shardik means the conquest of
Bekla²a reversal of the political order which subordinates them. Whipped into a
religious fervor by political leaders, the Ortelgans march on Bekla. With total
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strategic surprise and good luck on their side, the Ortelgans conquer the city of
Bekla.
The war drags on in a bloody stalemate for several years as the Ortelgans
struggle to subdXH %HNOD¶VSURYLQFHV7o raise money for their military efforts,
the Ortelgans revive the detested slave trade²an act viewed by many people in
the empire as morally despicable. The meaning of the messianic prophecy of
Shardik continues to be the central question pondered over and argued among the
QRYHO¶V FKDUDFWHUV At the conclusion of the novel and the death of Shardik,
Kelderek discerns a specific expUHVVLRQ RI WKH 7XJLQGD¶V YLVLRQ ZKLFK EHFRPHV
the foundation for the lasting cult of Shardik.
Of the many myths of bears, messiahs and sacrificial gods, it is the story
of the Christian messiah that is the closest parallel. But what manner of Christ is
Shardik? Are Shardik and the Christ of traditional, orthodox Christianity
comparable?
This article responds to these questions by comparing the messianic figure
of Shardik with that of the Christian messianic figure of Jesus Christ. It
delineates the hypostatic nature of these figures and their messianic purposes as
understood by their adherents. It examines how Adams, influenced by Joseph
Campbell, Carl Jung, and his own spiritual experience, developed a messianic
image for the bear-god. Finally, it explains the relevance of the missional nature
of this messianic identity of Shardik for Christians today.
Two theologically essential characteristics of Christ are divinity and
humanity. 6KDUGLN¶V SRVVHVVLRQ RU ODFN WKHUHRI RI WKHVH FKDUDFWHULVWLFV FUHDWHs
crucial ambiguities that shape the analysis of the novel. A sound assessment,
therefore, begins with an appraisal of the theological natures of both Christ and
Shardik.
In orthodox Christianity, Christ is both fully divine and fully human. As
Thomas AqXLQDVSXWVLW³«though there is one subsisting being in him, yet there
are different aspects of subsistence, and hence He is said to be a composite
person, in so fDUDVRQHEHLQJVXEVLVWVLQWZR´  Similarly, Shardik is one
being²a composite bear, WR PRGLI\ $TXLQDV¶V SKUDVH²yet is both fully divine
and fully a wild animal. Kelderek explains³+HZDVWKH3RZHURI*RGEXW KH
ZDV DQ DFWXDO EHDU´   .HOGHUHN¶V PRGHO RI WKH K\SRVWDWLF XQLRQ LV QRW DV
developed as that of Aquinas, but he firmly establishes a divine and earthly unity.
Shardik behaves in the manner of a wild bear. Because of his animalistic
behavior, many characters do not accept his divinity until the end of the novel,
when he splits a boulder into pieces with blows of his paws. (YHQWR6KDUGLN¶V
enemies, this supernatural display oIVWUHQJWKLV³OLNHDPLUDFOH«like an old tale
EH\RQGEHOLHI´  DQGSURRIRIKLVGLYLQLW\
%XW UHJDUGOHVV RIWKHFKDUDFWHUV¶FRQFOXVLRQV$GDPV VHHPV LQFRQVLVWHQW
In interviews about this novel, he argues that he never intended to assert that
Shardik was divine:
There is no suggestion in the book that Shardik is anything but a
bear. I have always believed that there are many different levels
RQ ZKLFK WUXWK H[LVWV«one person comes along and sees an
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obscure Galilean peasant being put to death for insurrection and
DQRWKHUVHHV*RGDOPLJKW\«I did not intend that Shardik should
be taken as a transcendental creature. (Interview by Barron 10-11)
The divinity of Shardik or Christ is entirely subjective.
disbelief by some does not invalidate belief by others:

Adams argues that

When religious significance is attributed to any incident or
KDSSHQLQJWKHYDOLGLW\LVVXEMHFWLYHLVLQWKHEHOLHYHU¶VPLQG Yet
there are always other people prepared to argue that nothing out of
the ordinary occurred. It is quite true that the bear is a bear is a
bear. W.H. Auden said that he could readily imagine himself as an
ancient Greek philosopher walking past the crosses on which Jesus
and the thieves were crucified, and taking no notice of them at all,
while he was discussing some obstruse point of philosophy with a
fellow Greek. All they would have seen out of the tail of their eye
would have been three common criminals being executed.
(Interview by Vine 26)
To the reader of Shardik, these are baffling statements, as they are difficult
to reconcile with the text of the novel. The bear-god performs a feat that normal
bears cannot do, and this evidence is taken as definitive proof of divinity even by
those who despise him. +RZWKHQFDQWKHUHDGHUDFFHSW$GDPV¶VGHVFULSWLRQRI
his intentions?
$GDPV¶VLQWHOOHFWXDOEDFNJURXQGSURYLGHVSHUVSHFWLYHRQWKLVLVVXH He is
deeply influenced by two twentieth-century thinkers: Joseph Campbell and Carl
Jung. Adams directly attributes his writing career to Campbell, a prominent
American mythologist:
It was through [ The Hero with a Thousand F aces by Campbell]
that I learned that God mHDQW PH WR EH D VWRU\WHOOHU« And if it
ZDVQ¶WIRU-RVHSK&DPSEHOOWKRVHERRNVZRXOGQ¶WEHthere on that
table now. I would never have written anything. (Interview by
Swaim)
Due consideration of Campbell is especially useful when reading Shardik because
$GDPVDWWULEXWHVKLVXQGHUVWDQGLQJRIWKH3DVVLRQRI&KULVWWRUHDGLQJ&DPSEHOO¶V
The Hero with a Thousand F aces and The Masks of God ( Day 130).
The work of Swiss psychologist Carl Jung is likewise essential to
XQGHUVWDQGLQJ$GDPV¶VZRUOGYLHZ Adams explains,
'XULQJWKH¶V,KDGD-XQJLDQDQDO\VLVZKLFKODVWHGIRUWKUHH
years. I learnt about the importance and power of dreams and the
relevance of dreams to the imaginative and creative life and
certainly I think that the ideas of Jung and my experience of
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Jungian analysis have had a great deal of effect on my work.
(Interview by Vine 21)
Adams experienced the power of dreams strongly while composing Shardik.
Bridgman writes ³+H KDV VDLG WKDW FRPSOHWH HSLVRGHV FDPH WR KLP LQ GUHDPV´
(12).
The reader can clearly see the influence of Campbell and Jung in his
understanding of truths found within narrative. Like them, Adams lives outside of
fixed true-false categories. He best expresses this perspective on logical
contradiction in Maia , his prequel to Shardik. In Maia, the character Occula tells
a story of two gods in the Beklan pantheon and explains how some people are
unable to grasp the larger, transcendent truth found beyond the factual narrative.
Occula says,
<RX VLPSO\ FDQ¶ JHW WKH WUXWK DFURVV WR VRPH SHRSOH LW¶V OLNH
EORZLQ¶DWUXPSHWLQWKHHDURIDVWRQH-deaf man. These stories are
no good unless you find them and feel them for yourself. The
whole point is that two completely different and contradictory
things can be true at one and the same time. (746-47)
So the reader may take Shardik to be a divine figure or merely a bear.
Both premises, though contradictory, may be true. Placing these premises in
opposition only leads to misunderstanding. The reality of any event is personal
RUDV&DPSEHOOSXWVLW³WKHLQGLYLGXDOLVQRZRQKLVRZQ´ Creative Mythology
622). Reflecting RQDVKDPDQFDOOLQJKLPVHOIDQDQLPDO-XQJZULWHVWKDW³LQWKH
SULPLWLYH¶VZRUOG WKLQJVGRQRW KDYHWKHVDPHVKDUSERXQGDULHVWKDWWKH\ GRLQ
RXU µUDWLRQDO¶ ZRUOG´ ³$SSURDFKLQJ WKH 8QFRQVFLRXV´   Adams, embracing
what the primitive has retained, sees no need to stumble over the nature of the
bear. Shardik may serve as a legitimate messianic and divine Christ-figure even if
neither Shardik nor Christ is divine.
Yet unlike Christ, this messiah does not speak. Shardik may have the
divinity of Christ, but he completely lacks the humanity of Christ. He is a wild
animal. Shardik is a primitive god for a primitive people, one whom Joseph
&DPSEHOO PLJKW FDOOD³WRWHPLVWLFDOO\FRQFHLYHG VRFLHW\´URRWHGLQ DOLIHVW\OHRI
hunting and intimate with the animal world (Primitive Mythology 295). The cult
of Shardik is a rejection of the cosmopolitan for the rural, the sophisticated for the
tribal. For example, the Ortelgan occupiers shut down the theaters in Bekla
ostensibly because they relate to the worship of the Beklan god Cran, but more
likely because the stage is urbane (Shardik 267). Cran is an anthropomorphic god
worshipped in the city, whereas Shardik is an entirely animalistic god worshipped
in the hinterland.
What is this animal in whom the Ortelgans have found God? They are
bears²FUHDWXUHV WKDW LQ OLWHUDWXUH -HURPH 6WXHDUW ZULWHV ³KDYH D VHQVH RI WKH
VXSHUQDWXUDOLQWKHP´DQG³DUHOLJLRXVSKLORVRSKLFDOPHVVDJHIRUPDQNLQG´  
In The Bear: History of a F allen King, Michel Pastoureau tracks the long decline
of the bear as a symbol of divinity and power in Europe. As Europe urbanized,
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the bear fell from its status as king of the beasts to a chained and humiliated
clown (171-74). Ironically, though they worshipped the bear, in order to control
their urbanized empire, the Ortelgans expressed the medieval tendency to control
the bear by hobbling their god Shardik with a choke-chain so they could safely
subdue and cage him in Bekla (Shardik 228). The Ortelgans almost killed their
messiah in their efforts to rule him.
Shardik expressed his outrage to such mistreatment with fits of violence
and roaring. He is a wild animal, not an intelligent creature who communicates
using words. He cannot directly teach in an expository manner as Christ did.
ShardiN¶VIROORZHUVFDQRQO\LQWHUSUHWWKHEHDU¶VDFWLRQVZKLFKDUHRIWHQYLROHQWO\
XQSUHGLFWDEOH DV V\PEROLF RI *RG¶V ZLOO Sometimes Shardik, contrary to the
way of wild bears, allows priestesses to worship him at close range and tend to his
wounds. At other times, he lashes out and slays his devotees. With Shardik, there
is always danger and uncertainty. The Tuginda explains,
By worshipping him thus we put a narrow, swaying bridge across
the ravine that separates his savage nature from our own; and so in
time we become able to walk without stumbling through the fire of
KLV SUHVHQFH« Shardik is always more dangerous than lightning,
more uncertain than the Telthearna [River] in the rains. (107)
Christ, in contrast, can speak and interact with people as a fellow human. He does
QRWKDYHDEHDVW¶VFRPPXQLFDWLYHOLPLWDWLRQVRUEUXWDOWHPSHUDPHQW
These critical differences between the humanity of Christ and the
animalistic nature of Shardik allow the bear-JRG¶V IROORZHUV WR HQYLVLRQ ZLGHO\
divergent interpretations of the meaning of his messiahship. In what way shall
Shardik be the messiah? Shardik cannot answer directly. This is the core
problem over which Kelderek and other characters struggle. It is best to explore
their disputed visions chronologically as they develop in the novel.
These varying interpretations begin as soon as the bear crosses the river to
Ortelga to flee a forest fire. While being chased through the forest by a leopard,
Kelderek stumbles over the badly-injured bear. The bear strikes the leopard down
with a single blow. Kelderek then recognizes this bear in particular as Shardik
because of his saving activity. When he tells the Tuginda of the arrival of the
long-DZDLWHG PHVVLDK KH FRQILUPV WKH EHDU¶V LGHQWLW\ E\ DOVR QRWLQJ 6KDUGLN¶V
wounds, saying, ³, VDZ WKH EXUQV RQ KLV VLGH², VDZ WKDW WKH\ KXUW KLP´  
These burns serve as stigmata. To Kelderek, it is the life-saving work of the
wounded Shardik that forms the core of his messianic identity. It is to this
identity of the messiah as the suffering life-saver that Kelderek will ultimately
return after embracing and then rejecting more militant and exploitative
interpretations of the Shardik narrative.
Chronologically, the next interpreter of the messianic prophecy is the
Tuginda, who is the high priestess of the traditional Shardik cult. She teaches
Kelderek that although they know that Shardik has returned to his people, his
SXUSRVHUHPDLQVP\VWHULRXV³2XUZRUNLVVLPSO\WRZDLWWREHUHDG\WRSHUFHLYH
DQG FDUU\ RXW *RG¶V ZLOO ZKDWHYHU LW PD\ EH´   She rejects the notion that
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6KDUGLN KDV UHWXUQHG WR UHVWRUH 2UWHOJDQ SRZHU VD\LQJ ³,W KDV QHYHU EHHQ
IRUHWROGWKDW6KDUGLN¶V UHWXUQZLOOQHFHVVDULO\PHDQWKDWSRZHUDQGUXOH LV WR EH
restored to the Ortelgans. Indeed, tKHUHLV DVD\LQJµ*RGGRHVQRW GRWKHVDPH
WKLQJ WZLFH¶´   7KH UROH RI 6KDUGLN¶V IROORZHUV WKH 7XJLQGD DUJXHV LV WR
³6LPSO\ ZDLW XSRQ *RG´ ZLWK ³D KXPEOH DQG KRQHVW KHDUW´ IRU ³KH FDQ WHOO XV
QRWKLQJLIZHZLOOQRWKHDU´   Patience is necessary, the Tuginda maintains,
EHFDXVH³*RGFDQDIIRUGWRZDLW´  
This proves to be an unpopular approach. The people of Ortelga do not
VXSSRUWWKH7XJLQGD¶VGHVLUHWRSDWLHQWO\ZDLWIRU6KDUGLNDVKHURDPVIUHHO\LQWKH
forest. They interpret his arrival as a sign that God means for the Ortelgans to
conquer Bekla and plunder its riches. 7KH\ZHUH³DOOFRQYLQFHGWKDW%HNODZDV
destined to fall to the revealed power of God, by whose will they were to have full
VWRPDFKV DQG QHYHU WRLO DJDLQ´   DefyiQJ WKH 7XJLQGD¶V FRXQVHO WKH
Ortelgans hurriedly begin raising an army before Bekla can learn of Shardik and
defend itself (129-130).
Their perception of Shardik as a military messiah is not without grounds
and an echo of it can be found in Christian history. Even the more spiritually
minded Tuginda relates the assassination of the last incarnated Shardik with the
collapse of the ancient Ortelgan empire (67-68). Likewise, the messianic
prophecies of the Old Testament suggest the coming of a military liberator who
ZRXOGHQVXUHWKDW³>L@QKLVGD\V-XGDKZLOOEHVDYHGDQG,VUDHOZLOOOLYHLQVDIHW\´
(Jer. 23.6 NRSV). This messiah would be a warrior-king like David (Isa. 9.7),
and the Davidic origin of Jesus was endorsed by early Christianity (Matt. 15.22,
20.30, Mark 10.47, Luke 3.31). Thus, the martial vision of the messiah narrative
cannot be wholly dismissed by Christianity either.
It should not be surprising that many Jews of first-century Palestine
envisioned the messianic prophecies as militaristic in nature. The messiah, as
*H]D9HUPHVSXW LWZDVWR EH³YLFWRURYHUWKH*HQWLOHVVDYLRXUDQGUHVWRUHURI
,VUDHO´   Self-proclaimed messiahs and prophets in first-century Palestine
were noted for their involvement with guerilla movements against the Roman
occupation (Vermes 98-   6RPH RI -HVXV¶V IROORZHUV KRSHG WKDW KH ZRXOG
adopt this role, but in the orthodox version of the Jesus story, the messiah
explicitly rejected this vision of his messianic identity (Matt. 20.25-26, Acts 1.68). In the &KULVWLDQ SHUVSHFWLYH -RVHSK .ODXVQHU ZULWHV ³7KH 0HVVLDK GLG QRW
come to redeem from political oppression and economic wrong, but to redeem
IURPVSLULWXDOHYLODORQH´  
7KHVH FRQIOLFWLQJ YLVLRQV DUH VLPLODU WR WKH FODVK EHWZHHQ WKH 2UWHOJDQV¶
militant, aggressive interpretation and the peaceful, patient interpretation of the
Tuginda. The militant interpretation of messiahship successfully hijacks the
Shardik movement to a degree never achieved in First Century Christianity. As
Edgar Chapman says of this point of divergence in Shardik,
There is also something fatefully ambiguous about the way man
responds to and uses the incarnation of the divine in this world. He
may pervert the divine revelation into an excuse for a crusade or
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holy war, and thus advance the cause of destruction rather than the
cause of life. (10)

Shardik is, in this way, a disturbing alternate history of Christianity and the life of
the Christian messiah. It serves as a reminder to modern Christians to examine
their motives for and the effects of their faith at work in the world.
The definitive interpretation of the messianic purpose of Shardik begins to
form after the bear escapes from captivity in Bekla. Kelderek pursues the bear
into the wilderness, initially in the hope of recapturing Shardik and forcing him to
again aid Ortelgan military goals. After much hardship, Kelderek finds himself in
the wilderness of Zeray²a lawless town and region inhabited by criminals and
exiles. Kelderek joins Shardik in his suffering at the hands of a great evil and,
XSRQZLWQHVVLQJ6KDUGLN¶VVDFULILFLDOGHDWKILQGVDWUDQVFHQGHQWPHDQLQJLQWKDW
death.
Kelderek falls into the hands of Genshed, a slave trader who is the
summation of cruelties that Adams either witnessed during World War II
(Interview by Barron 10) or experienced through literature and drama. Though
superficially based on Simon Legree from 8QFOH7RP¶V&DELQ, Genshed is, more
broadly, a sadistic Mr. Punch²the villain with a thousand faces who haunts
Adams ( Day 48, 101-03).
He carefully depicts Genshed as an anti-Christ figure, not in the sense of
WKHGHPRQLFILJXUHRI-RKQ¶V5HYHODWLRQEXWLQWKDW*HQVKHGLVWKHDQWLWKHVLVRI
Christ in the pureness and majesty of his evil. This is clearest when Adams
mimics Biblical descriptions of Christ (Luke 7.22, John 15.4-6, 15.16, 16.33, Acts
1.6-7) to depict Genshed as supernaturally able to drive his slaves beyond
exhaustion:
He it was who had the power to make the lame walk, the sick rise
up and the hungry to overcome their faintness. They had not
chosen him, but he had chosen them. Without him they could do
nothing, but now he abode in them and they in him. He had
overcome the world, so that life became a simple matter, without
distraction, of moving by his will to the end which he had
DSSRLQWHG« It was not for them to know the times or seasons
which Genshed had put in his own power. It was enough for them
to do his will. (526-27)
$GDPV¶VDWWHQWLRQWRGHYHORSLQJ*HQVKHGLVHVVHQWLDOWRFRPSOHWHZKDWKH
FDOOV³WKHLQH[RUDEOHFRXUVHRIWKHVWRU\´ Day 102) and the role of Shardik as the
messiah. $GDPVEXLOGVXS*HQVKHG¶VFUXHOWLHVVRWKDWKHPD\EHDIRHZRUWK\RI
6KDUGLN¶V VDFULILFLDO GHDWK 6KDUGLN¶V GHDWK PXVW EULQJ DERXW D JUHDW YLFWRU\
FRPSDUDEOH WR &KULVW¶V YLFWRU\ RYHU VLQ through his crucifixion. As Jesus must
have a Satan to vanquish to be Christ, so the bear must have a Genshed to destroy
to be Shardik. Adams explains,
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But it has always been my view that if you are going to make good
triumph over evil, then evil has got to be shown as really and truly
evil. That is why the Genshed passages in Shardik are so terrible,
because the good has got to be shown as triumphing over real and
actual evil. The passion of Our Lord includes some of the most
dreadful things, which doQ¶W VHHP WR VWULNH KRPH WR SHRSOH QRZ
How dreadful the passion of Our Lord was! (Interview by Vine 27)
.HOGHUHNZLWKWKHIHZH[KDXVWHGVWDUYLQJFKLOGVODYHVVWLOOLQ*HQVKHG¶V
FDSWLYLW\LVQHDUGHDWKZKHQKHSUD\VIRUWKHDUULYDORIWKHPHVVLDK³2 hear us,
defiled and lost, we who wasted thy life and call upon thee! Let us die, Lord
6KDUGLNOHWXVGLHZLWKWKHHRQO\VDYHWK\FKLOGUHQIURPWKLVZLFNHGPDQ´  
Genshed has successfully epitomized evil to the point where a divine force is
needed to defeat him.
Shardik then appears from the forest and attacks Genshed. Although
starving and dying from his wounds, Shardik strikes Genshed, killing him and
breaking apart the boulder upon which Genshed stands (533-36). This moment
will become, for Kelderek and his revised religion, the messianic identity of
Shardik: the god who died to save the lives of children.
After the death of Shardik, this new defining narrative of the messiah
begins to congeal immediately. At the funeral of Shardik three days later,
Kelderek proclaims a new name for the bear-JRGFDOOLQJKLP³/RUG6KDUGLN'LHfor-the-&KLOGUHQ´   7KLV QDPH UHIOHFWV .HOGHUHN¶V H[WHQGHG QDPH DW WKH
beginning of the novel, before his fall from grace, when he was known as
³.HOGHUHN3OD\-with-the-&KLOGUHQ´ When he was an innocent and naïve young
man, Kelderek believed that caring foUFKLOGUHQZDVLPSRUWDQWIRU³>V@ome of the
children I play with are unhappy. Some of them have no parents²their parents
KDYHGHVHUWHGWKHP´&KLOGUHQDUH³>W@he IODPHVRI*RG´  DQGWKHUHIRUHPHULW
compassion and kindness by the adults in their communities.
.HOGHUHN¶V UH-HQYLVLRQLQJ RI 6KDUGLN¶V PHVVLDQLF LGHQWLW\ FRQVWLWXWHV D
return to his own ideals before he was seduced by power. Kelderek, Adams
explaiQV ³KDG WKH MHZHO LQ KLV SRFNHW DOO DORQJ´ ,QWHUYLHZ E\ %DUURQ  
Kelderek intuitively grasped the purpose of Shardik before he had even met the
bear. Joseph Campbell explains this experience, writing that spiritual truth is,
³«inherent in the episodHVRIPHQ¶VQRUPDOGDLO\OLYHVGLVSOD\HGIRUWKRVHZLWK
eyes to see in the sights of common day. As in the words of the Gnostic Thomas
Gospel; µ7KH.LQJGRPRIWKH)DWKHULVVSUHDGXSRQthe earth and men do not see
it¶´ Creative Mythology 484).
At the practical level, the new cult of Shardik focuses on the needs of
children to grow up physically and emotionally healthy, as Kelderek explains to
Siristrou, a visiting foreign ambassador, at the conclusion of the novel:
The teaching, as you call it, is simSO\ WKDW WKHUH LVQ¶W WR EH D
deserted or unhappy child in the world. ,Q WKH HQG WKDW¶V WKH
ZRUOG¶V RQO\ VHFXULW\ FKLOGUHQ DUH WKH IXWXUH \RX VHH If there
were no unhappy children, then tKH IXWXUH ZRXOG EH VHFXUH«
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Children²WKH\¶UHborn of mutual pleasure and joy²or they ought
to be. And God means them to grow up²well, watertight, like a
sound canoe; fit to work and play, buy and sell, laugh and cry.
Slavery²UHDO VODYHU\¶V EHLQJ UREEHG RI DQ\ FKDQFH RI EHFRPLQJ
complete. The unwanted, the deprived and deserted²WKH\¶UH
slaves all right²HYHQLIWKH\GRQ¶WNQRZLWWKHPVHOYHV 
Shardik is thus the liberator of children from abuse and neglect. This is the final
messianic image of the bear-god.
,WLVVLJQLILFDQWO\GLIIHUHQWIURP&KULVW¶VPHVVLDQLFrole as the liberator of
humanity from sin. Although the Christian may see the suffering that Kelderek
GHVFULEHV DV WKH FRQVHTXHQFH RI VLQ LQ WKH ZRUOG &KULVWLDQLW\¶V PHVVLDK LV
concerned with sin in general. Theologian Thomas Oden summarizes this view
E\ZULWLQJ³&KULVWLDQO\XQGHUVWRRGDWRQHPHQWLVWKHVDWLVIDFWLRQPDGHIRUVLQE\
WKHGHDWKRI&KULVWWKDWPDNHVSRVVLEOHWKHVDOYDWLRQRIKXPDQLW\´   It is a
broad and all-encompassing salvation, capable of restoring the entire fallen world.
ChrisW¶V PHVVLDQLF GRPDLQ LQFOXGHV DQG H[WHQGV EH\RQG WKH DEXVH RI FKLOGUHQ
But the liberation of enslaved children is similar to what Oden calls the
³GLSORPDWLFPHWDSKRU´RIVDOYDWLRQ²WKHDFWRIIUHHLQJVODYHVLQZKLFK³&KULVWLV
thHOLEHUDWRUIURPERQGDJH´(357-58). Shardik¶VPHVVLDKLQFRQWUDVWLVDIRFused
deity addressing one issue²a fitting concentration in the polytheistic mythos of
Shardik.
Both messiahs, Christ and Shardik, bring about their revelation of a new,
transformative story through their own suffering and death, albeit with different
effects and importance of these hardships. Here, Christianity and the cult of
Shardik find common ground in what the Shardik FKDUDFWHU 6LULVWURX FDOOV ³WKH
FRQFHSWRIEHQHILWIURPDGLYLQHGHDWK´   This motif of the suffering messiah
LV D PDMRU IRFXV RI $GDPV¶V GHSLFWLRQ RI 6KDUGLN It merits a thorough
examination.
$GDPV¶VFRQFHSWRIDWRQHPHQWLQ Shardik differs from the substitutionary
atonement of Christianity. Traditional Christianity asserts that CKULVW¶VVDFULILFLDO
death was necessary to free people from their sins. Christ substituted himself on
the cross to pay the sin debt of humanity in an act of free grace. John Calvin
explains that ³«by the sacrifice of Christ we obtain justification, and become
pleasing to God, though we are by nature the children of wrath, and by sin
HVWUDQJHG IURP KLP´   Pardon for sins is essential in Christianity. In
contrast, Kelderek, when pressed, shies away from the concept of divine
forgiveness for sins, saying that formal forgiveness by Shardik is less important
than the work that must follow upon acceSWLQJ KLV WHDFKLQJ ³>)@orgiveness
matters much less±WKH ZRUN¶V WRR LPSRUWDQW´   This is in keeping with
$GDPV¶V RZQ XQHDVLQHVV ZLWK VXEVWLWXWLRQDU\ Dtonement, as he expresses while
reflecting on the Passion hymns that were a part of his religious upbringing:
,GRQ¶WNQRZKRZPXFKHIIHFWWKLVVRUWRIVWXIIKDGRQRWKHUER\V
for we never talked about religion among ourselves, but it shook
me all right, and has left me all my life with a sickened horror of
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&KULVW¶VSDVVLRQ«,ZLVK²and I dare say I am not the only person
to have wished²that Christ had not died as He did. (Neither
Mohammed, Buddha nor Confucius were put to death.) Nor can I
see what good LWGLGIRUXVDV&KULVWLDQV«However, He preferred
His integrity, and no doubt He was right in reckoning that His
teaching would not be likely to endure if He showed that He
valued His own life above it. ( Day 130)
For Adams, Christ is primarily a teacheURIZLVGRP&KULVW¶VGHDWKLVSULQFLSDOO\
ZKDW -RVHSK &DPSEHOO FDOOV ³D VSOHQGLG OHVVRQ LQ LQWHJULW\ DQG IRUWLWXGH´ The
Hero 213). /LNHZLVH6KDUGLN¶VGHDWKLVPRUHRIDQRSSRUWXQLW\WRVHHWKHWUXWK
and engage in righteousness than a metaphysical elimination of sin from the life
of the believer. $V &DPSEHOO SXWV LW ³>7@he paramount concern of a popular
UHOLJLRQ FDQQRWEHDQGQHYHUKDVEHHQµ7UXWK¶EXWWKHPDLQWHQDQFHRIDFHUWDLQ
W\SHRIVRFLHW\´ Occidental Mythology 378). Adams is less concerned with the
WUXWKRI6KDUGLN¶VQDWXUHDQGKLVGHDWKWKDQKRZSHRSOHUHVSRQGWR6KDUGLN
When asked directly if Shardik makes propitiation for the sins of his
followers by his own suffering and death, Adams replies, ³+HFHUWDinly does not
GRLWFRQVFLRXVO\«What happens in the Streels of Urtah is that Shardik did take
on himself the guilt incurred by Kelderek in his name. On the other hand, all that
UHDOO\KDSSHQHGLVWKDWDEHDUZHQWLQWRDUDYLQH´ ,QWHUYLHZE\%DUURQ-11).
Again, Adams is comfortable with contradiction. His depiction of
atonement is ambiguous, particularly in other parts of the story which express a
theology of atonement more in keeping with traditional Christianity. For
example, the Beklan nobleman Elleroth, having captured Kelderek at the end of
the novel, does not avenge himself upon Kelderek. Instead, Elleroth declares that
³DOOGHEWVDUHFOHDUHGE\6KDUGLN¶VGHDWK±KLVVDFUHGGHDWK´   A more explicit
endorsement of free grace is found on the lips of the priestess Melathys, who
explains WKDW³WKHWDVNRIWKHGLVJUDFHGDQGWKHJXLOW\LVQRWWRVWUXJJOHWRUHGHHP
themselves but simply to wait, never to cease to wait, in the hope and expectation
RIUHGHPSWLRQ´   These expressions of the Christian concept of redeeming
grace are never repudiated by Kelderek, thus presenting a mixed message on the
subject of the atonement provided by the ursine messiah. The reader must simply
DFFHSW XQFHUWDLQW\ DERXW WKH VRWHULRORJLFDO LPSOLFDWLRQV RI 6KDUGLN¶V GHDWK To
DFFRXQW IRU $GDPV¶V DWWHmpts at clarification, the reader would do well to
UHPHPEHU -XQJ¶V FRXQVHO ³3oets are human too, and what they say about their
ZRUN LV RIWHQ IDU IURP EHLQJ WKH EHVW ZRUG RQ WKH VXEMHFW´ ³3V\FKRORJ\ DQG
/LWHUDWXUH´ 
Although the personal redemption provided by Shardik is uncertain, the
similar suffering between Shardik and the Christian messiah is striking and is a
PLUURU RI WKH &KULVWRORJLFDO PRWLI RI WKH ³VXIIHULQJ VHUYDQW´ RI ,VDLDK -12.
The bear is depicted in a manner parallel to Christ as tKH ³ORUG RI WKH EORRG\
ZRXQGV´   ZKR HQGXUHV SDLQ VLFNQHVV DQG VWDUYDWLRQ This is in keeping
with Western symbolism for the bear. As 3DVWRXUHDX ZULWHV ³7KH EHDU RI RUDO
WUDGLWLRQLVDOZD\VDQXQKDSS\FUHDWXUH´  
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Shardik is forsaken by his followers. /LNH ,VDLDK¶V VXIIHULQJ VHUYDQW
6KDUGLN ZDV ³RQH IURP ZKRP RWKHUV KLGH WKHLU IDFHV´  1569  As Peter
denies knowing Christ three times, so does Kelderek deny knowing Shardik three
times and curses him, finally saying to his accusers, ³,ZRXOGQ¶WNQRZWKHEHDULI,
VDZLW7RKHOOZLWKWKHEHDU´ 
Adams emphasizes the suffering servant motif in two specific episodes.
)LUVWDIWHU6KDUGLN¶VHVFDSHIURPFDSWLYLW\LQ%HNODKHZDQGHUVLQWRWKHQRUWKHUQ
wilderness with Kelderek following. He enters into a set of three deep crevasses
NQRZQDVWKH³6WUHHOV RI8UWDK´ ZKLFKWKH7XJLQGDGHVFULEHVDV ³WKHPRXWKV WR
KHOO´   The mystical purpose of the streels is to punish the wicked, who feel
drawn to enter but never return. Shardik, defying all expectations, emerges from
the streels. /LNH ,VDLDK¶V VHUYDQW KH DFFHSWV DQG WKHQ RYHUFRPHV WKH VLQV RI
others. 7KH 7XJLQGD H[SODLQV WKDW OHDYLQJ WKH VWUHHOV ³LV D VLJQ WKDW *RG KDV
sanctified him and intends to make use of his death for some blessed and
P\VWHULRXVSXUSRVHRI+LVRZQ´  
Shardik then turns east to end his journey and his life as the suffering
servant. He crosses the Vrako River, separating the Beklan Empire and the region
known as Zeray. Crossing this river is presented in Shardik as entering an
underworld, as the region is commonly known as a place of the damned and a
refuge for exiles and criminals. The bear, though deathly ill and with a variety of
directions to choose from, crosses the river into this terrible place. So, too, did
the Christian messiah choose suffering. Oden explains³-HVXVZDVQRWPHUHO\D
paVVLYH YLFWLP EXW DFWLYH 9LFWRU«willing through love to lay down his life for
RWKHUV´   Shardik, like Christ, chose to accept suffering and exile without
compulsion. $V,VDLDK¶VVXIIHULQJVHUYDQWLVDQLQQRFHQWYLFWLPVRGRHV6KDUGLN
³IDOOSUH\WRWKHJUHHGDQGHYLOLQWKHKHDUWRI0DQ´ Shardik 533).
Most importantly, both suffering servants endure sacrificial death on
behalf of others who, to quote IsaLDK³OLNHVKHHSKDYHJRQHDVWUD\´ 1569 
RU$GDPV³IHDUDQGNQRZWKHHQRW´ Shardik 533). &DOYLQZULWHVWKDW³WRWKLVHQG
&KULVW E\ G\LQJ RYHUFDPH 6DWDQ ZKR KDG WKHSRZHU RI GHDWK´   The
god was willingly sacrificed for earthly benefit. So, too, does Shardik, in
sacrificial death, triumph over a particular evil²the abuse of children²and offer
a form of salvation to Kelderek through his own death:
7KHP\VWHULRXVJLIWRI6KDUGLN¶VGHDWKKHQRZNQHZWUDQVFHQGHG
all personal shame and unworthiness, just as a prince mourning his
IDWKHU¶VGHDWKPXVWFRQWDLQKLVJULHIDQGEHVWURQJWRDVVXPHDVD
sacred trust, the responsibilities and cares of state which have
fallen upon him. In spite of mankind and of all folly, Shardik had
completed his work and returned to God. (551)
Shardik, though enslaved, imprisoned and wounded, is ultimately victorious in his
mission. +H LV -XQJ¶V DUFKHW\SH RI ³WKH SK\VLFLDQ ZKR KHDOV ZRXQGV >DQG@ LV
KLPVHOI WKH EHDUHU RI D ZRXQG´ ³3V\FKRORJ\ DQG /LWHUDWXUH´ 03-04). Like
&KULVW6KDUGLNH[LWVWKHVWRU\LQGHDWKZLWK ³DSRUWLRQDPRQJWKHJUHDW´ ,VDLDK
53:12 NRSV).
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The transcendent death of Shardik apparent in the eyes of his followers
completes his own messianic identity. Shardik remains dead at the conclusion of
the novel, with no speculation of his possible return in living form. Christ,
however, resurrected, ascended, and promised to return. This is essential to his
messianic identity. Oden explains that upon the death, rebirth, and ascension of
Christ, ³>W@he messianic reign of the promised Davidic heir had thereby begun.
The blessings of the messianic age were already beginning to be experienced.
7KH\ DZDLW D IXWXUH FRQVXPPDWLRQ LQ WKH UHWXUQ RI WKH PHVVLDQLF NLQJ´  
Here, the two messiah narratLYHV GLYHUJH RQFH PRUH DV $GDPV¶V PHVVLDK VWRU\
takes a missional direction.
*LYHQ$GDPV¶VVNHSWLFLVPRIWKHVDFULILFLDOJRGPRWLIWKHUHDGHUPXVWDVN
why he chose to make that narrative central to the novel and why that tragedy was
not reversed by a Christ-like resurrection. Perhaps the only way to ensure that
Shardik would not continue to be exploited would be to remove him from the
interpretive scene. Joseph Campbell warns³7KHKHURRI\HVWHUGD\EHFRPHVWKH
tyrant of tomorrow, unless he crucifies himVHOIWRGD\´ The Hero 303). As a dead
god, Shardik would cease to be useful to the Ortelgan conquerors, if not become a
liability. But more importantly, the permanent death of Shardik takes the
emphasis off the bear-god as an agent of change and gives that responsibility to
his followers. :KDW 2GHQ FDOOV WKH ³FRQVXPPDWLRQ´ RI &KULVW¶V PHVVLDQLF
identity is the work of Christ (525). But the consummation of Shardik as messiah
lies entirely in the hands of his followers. This difference is critical because
$GDPV¶VJUHDWHVWSULRULW\LVWKHSUDFWLFDOLPSDFWRIWKHPHVVLDKQDUUDWLYH
Again, Adams de-emphasizes the role of the messiah as a supernatural
force to focus on the role of the messiah as a teacher. The future of Shardik
himself is less significant than the future of what his people do with his teachings.
Adams explains, ³7KH EHDU VLPSO\ H[LVWV DV D SURS« It is not the bear itself
which matters; it is the qualities and character that are attributed to the bear´
(Interview by Vine 26).
The resurrectioQRI6KDUGLN ZRXOGKDYHSURYHQWKHEHDU¶VGLYLQLW\E\DQ
even greater degree than the miracle of the cleaving of the boulder. But as the
followers of a dead god, the task of Kelderek and his coreligionists is to prove the
authenticity of the cult of Shardik by carrying out his humanitarian mission. The
legitimate skepticism of the people of the empire for a dead god²and one
associated with brutal oppressors²would challenge adherents to demonstrate
through benevolence that Shardik was truly divine by the way that he morally
transforms his followers. Book VII of the novel, which begins after the death of
6KDUGLNLVHQWLWOHG³7KH3RZHURI*RG´²WKHPHDQLQJRI6KDUGLN¶VQDPHZKHQ
translated into English. Yet Shardik is dead throughout its length. This is not an
error. 7KH3RZHURI*RGRQHDUWKLVQRW6KDUGLNEXWZKDW6KDUGLN¶VIROORZHUVGR
with his story.
Thus the teaching of Shardik, rather than his death, is the center of his
story²VR PXFK VR WKDW DV $GDPV H[SODLQV ³, KDYH HYHQ WULHG WHOOLQJ WKH VWRU\
oPLWWLQJ WKH SK\VLFDO UHDOLW\ RI WKH EHDU FRPSOHWHO\´ ,QWHUYLHZ E\ %DUURQ  
This is a departure from the Christian perspective, which balances the importance
of the life, death, and resurrection of the messiah with his moral teaching.
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The emphasis on the messiah as teacher is particularly striking in the
original draft of the novel, rejected by the publisher. The published edition
concludes with a visiting ambassador writing a letter to his king that describes his
journey into the Beklan Empire and an encounter with the curious cult of Shardik.
In the original draft, Adams placed the events of the novel not in a completely
fictional universe, but in a remote region of twentieth-century Earth. The visitors
encountering the cult of Shardik are an American anthropologist and his daughter.
The myth of Shardik captivates them and transforms their lives (Interview by
Barron 13-14). 7KH\IROORZ-XQJ¶VDGYLFHRQXQGHUVWDQGLQJDVWRU\³7RJUDVSLWV
PHDQLQJ ZH PXVW DOORZ LW WR VKDSH XV DV LW VKDSHG KLP´ ³3V\chology and
/LWHUDWXUH´   Upon their return to the modern Western world, they take a
young child from a broken home into their own family (Interview by Barron 1314). Adams himself took Alice Pinto, a young girl from a dysfunctional family,
into his home when she was a minor. This novel is dedicated to her (Bridgman
12). To Adams, the validity of the Shardik narrative is not as important as
allowing it to speak an important truth and call listeners to action. Religion does
not need to express objective historical and supernatural truth, but it must provide
what the visiting ambassador in Shardik FDOOV ³UHDVRQ HPHUJLQJ IURP OHJHQG´
(619).
$GDPV¶V GHVLUH LV IRU D &KULVWLDQLW\ OHVV FRQFHUQHG ZLWK DUJXLQJ IRU LWV
factual, historical accuracy and more focused on advancing a story that has a
positive impact on the broken people of this world. It is a deeply relevant call for
modern Christians. Apart from logic and evidence, how does the world see
Christianity as true? How is the world convinced that the mission of the Christian
messiah is a noble one?
Richard Adams responds in Shardik: by the lives that Christians live in a
justifiably skeptical world. Is the Christ story correct in all of its historical
particulars? To Adams, this is the wrong question. The correct question is: How
does the Christ story transform the lives of its believers?
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³-HVXV7DNHWKH:KHHO´
E vangelical C hristianity on American Idol
E leanor H ersey Nickel
Since its first season in summer 2002, American Idol has featured many
evangelical singers, including country stars like Carrie Underwood with her hit
³-HVXV7DNHWKH:KHHO´DQGWKRVHOLNH0DQGLVDDQG&KULV6OLJKZKRKDYHJRQH
on to careers in Contemporary Christian Music. Given the central role of vocal
music in American churches and the fact that many finalists have come from
southern Bible Belt states, it is not surprising that they come to Hollywood with
crosses around their necks and a readiness to talk about Jesus that seems a bit
jarring on prime-time television. Yet the Hollywood studio in which the live
shows are broadcast is a primarily liberal and secular environment, in which guest
artists perform sexually explicit songs and where recent judge Ellen DeGeneres is
RQH RI $PHULFD¶V PRVW IDPRXV OHVELDQV  7KLV OHDGV WR LQHYLWDEOH WHQVLRQV DV
conflicts between conservative and liberal Americans are staged, although with
FDXWLRQEDVHGRQWKHSURGXFHUV¶GHVLUHWR PDLQWDLQKLJKUDWLQJV DQG FRQWHVWDQWV¶
appeal to a wide voting audience. The result is a rhetorical space in which the
host, judges, and contestants maintain a careful balance, avoiding discussion of
sin or moral judgment about issues like homosexuality while celebrating Christian
churches as sources of musical heritage, personal empowerment, and social
justice. While it is clear that the producers control the series, Christian
contestants perform minor acts of resistance and offer alternative religious
YLHZSRLQWV WKDW FKDOOHQJH WKH SURGXFHUV¶ SRUWUD\DO RI WKH HQWHUWDLQPHQW LQGXVWU\
and belie the one-dimensional view of evangelicals that is normally found on
television. American Idol provides an excellent example of the challenges and
opportunities that evangelicals face in twenty-first-century America, a largely
post-Christian culture in which Christian faith tends to be portrayed not as a norm
or ideal, but as one option within a diverse, multicultural nation.
A cademic Judgments of American Idol : Is T here Room for F aith?
Reality television is notorious for being so tightly controlled by producers
through their casting, editing, and manipulation of scenarios that participants have
limited agency and find it difficult to make their own decisions or challenge the
SUHYDLOLQJUKHWRULFRIWKHVHULHV6X+ROPHVDQG'HERUDK-HUP\QQRWHWKDW³RQH
of the most recurrent features of the popular and critical reception of Reality TV
KDVEHHQFRPPHQWRQWKHZD\VLQZKLFKLWPDQLSXODWHVDQGFRQVWUXFWVµWKHUHDO¶
DQGKHQFHWKHFRQWHVWHGQDWXUHRIWKHWHUPµ5HDOLW\79¶LWVHOI´  5DWKHUWKDQ
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FOLQJLQJWRLQDGHTXDWHELQDULHVVXFKDV³IDFW´DQG³ILFWLRQ´KRZHYHUWKH\DUJXH
that we should open ourselves to the play of representation that these shows offer
and resist the impulse to categorize participants and viewers as easily duped.
Since most participants are familiar with the conventions of the shows before
appearing on them, it haV EHFRPH URXWLQH IRU WKHP ³WR WDON H[SOLFLWO\ DERXW WKH
SROLWLFVRIKRZWKH\DUHEHLQJµUHSUHVHQWHG¶DWWKHOHYHORIWKH text itself´ -12).
/DXULH2XHOOHWWHDQG6XVDQ0XUUD\DJUHHWKDW³YLHZHUVKDYHFHUWDLQO\EHHQZHOO
trained in the ways of reality TV since its initial emergence and are therefore quite
VDYY\ DQG VNHSWLFDO ZKHQ LW FRPHV WR KRZ PXFK LV DFWXDOO\ µUHDO¶ LQ WKHVH
SURJUDPV´ -6). Of course, the decision to appear on a show necessarily limits
the freedom to mock, complain, and protest that audiences generally enjoy. One
of the most significant questions that critics can ask of reality series is to what
extent participants have the power to use language that the producers would not
XVH RU GHOLYHU ³OLQHV´ WKDW WKH SURGXFHUV ZRXOG QRW KDYH VFripted and may
strongly disagree with themselves.
Because American Idol and its global counterparts focus on making
FRQWHVWDQWVLQWRFHOHEULWLHVFULWLFVKDYHEHHQVNHSWLFDODERXWFRQWHVWDQWV¶DELOLW\WR
UHVLVW ZKDWHYHU ³LGHQWLWLHV´ WKH SURGXFHUV FKRRVH to give them. Simon Cowell
DUJXHVWKDW³WKHSUHPLVHRIWKHVKRZLQLWVFRQWLQXDOUHLWHUDWLRQWRLGHQWLI\ZKR
will become the idol, would seem to demand a self-fashioning on the part of the
contestants that involves a certain abstraction, an effacement of GLIIHUHQFH´
+ROPHV FODLPV WKDW WKH %ULWLVK ³ Pop Idol certainly places an emphasis on the
labor of producing the star. It not only foregrounds the work on singing and
GDQFLQJEXWRSHQO\DFNQRZOHGJHVWKHVW\OLQJDQGSDFNDJLQJRIWKHLPDJH´  
Given these realities, Matthew Wheelock Stahl accuses the American series of
IDOVH FRQVFLRXVQHVV ³)DQV DQG LGROV DUH HQWZLQHG E\ WKH WHOOLQJ RI D VWRU\ RI
success based on merit and character, of the hard work of honest folk rewarded,
and of the hard knocks delLYHUHGE\DWRXJKEXWIDLUV\VWHP´  $XVWUDOLDQ
'XWFK DQG 1RUZHJLDQ VFKRODUV GUDZ VLPLODU FRQFOXVLRQV ³7KH FRPSHWLWLRQ
appears so carefully controlled and scripted as WR EH ULJJHG´ )DLUFKLOG  
³%HKLQG WKH PDJLFDO IRUPXOD RI WKH µ; IDFWRU¶ DUH contemporary idols of social
VXFFHVV´ 5HLMQGHUV5RRLMDNNers, and van Zoonen 284); DQG³Idol is not the open
DQGIDLUFDPSDLJQLWLVSURMHFWHGWREH´ .MXV 5HFHQWERRNVRQ A merican
Idol conclude, ³Idol is a machine which produces packaged, commodified
&HOHEULW\ SURGXFWV´ %HOO   ³7KH VWURQJHVW ,GRO potential seems located in
those whose lives can be edited to fit familiar accounts of tKH$PHULFDQ'UHDP´
(Meizel 82); DQG³7KURXJKWKHDUFKHW\SHVHDFKFRQWHVWDQWZDVERLOHGGRZQWRDQ
easily digesWLEOHSHUVRQDIDPLOLDUDQGSUHGLFWDEOH´ 0F&ODLQ &ULWLFVKDYH
EHHQ F\QLFDO DERXW WKH DXGLHQFH YRWH ZKLFK &RZHOO FDOOV ³WKH IDQWDV\ RI D
SDUWLFLSDWRU\ GHPRFUDF\´ DQG +HQU\ -HQNLQV FDOOV ³D IDQWDV\ RI HPSRZHUPHQW´
(347), because judges choose the pool of contestants.
Scholars have examined the role of religion on American Idol, but most
have not considered evangelical contestants as a potential source of resistance to
WKHSURGXFHUV¶FRQWURO6RPHFULWLFVVXJJHVWWKDWWKHSURGXFHUVDUHDQWL-Christian
and that this bias may cause difficulty for religious contestants and viewers, but
they give no specific examples. Sabatino DiBernardo examines the series as
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VXSSRUWLYHRISRVWPRGHUQLGRODWU\FLWLQJDMXGJH¶VQHJDWLYHUHDFWLRQZKHQ³RQH
American Idol contestant with apparently evangelical affiliation performed a
*RVSHO VRQJ´ EXW SURYLGLQJ QR IXUWKHU GHWDLOV  :KLFK VHDVRQ"  :KLFK MXGJH"
Which contestant? Which song? In American Idol After Iraq: Competing for
Hearts and Minds in the Global Media Age, Nathan Gardels and Mike Medavoy
describe how American media exports can offend conservative Muslims with
WKHLUVHFXODUDQGRIWHQH[SOLFLWO\VH[XDOFRQWHQW³6RPHWLPHVILOPVDQGWHOHYLVLRQ
shows mislead outsiders about American life, for example by the near total
DEVHQFH RI UHOLJLRXV H[SUHVVLRQ´    7KH WLWOH VXJJHVWV WKDW A merican Idol
exemplifies this problem, yet the book contains no analysis of the series or
acknowledgement that the contestants regularly express their religious views.
Katherine Meizel recognizes that Christian contestants resist the materialism of
the series, but her focus on civil religion emphasizes the group performances and
finale rituals in which the producers encourage church and gospel resonances:
³2SHQQHVVDERXWIDLWKZRUNVLQfavor of American Idol ¶VFRQWHVWDQWV«and of the
VKRZLWVHOI´  7KLVGRHVQRWPDWFKXSZLWKWKHEHKLQG-the-scenes experience
of Los Angeles Times reporter Richard Rushfield, who argues, ³American Idol
plays by the rules of Hollywood, wherein explicitly acknowledging religion,
SDUWLFXODUO\ RI WKH )XQGDPHQWDOLVW &KULVWLDQ YDULHW\ LV WKH LQGXVWU\¶V JUHDWHVW
WDERR´  +HGHVFULEHVWKHSURGXFHUV¶WHQGHQF\WRDYRLGUHOLJLRXVLVVXHVIRU
H[DPSOH EDUHO\ WROHUDWLQJ /HHVD %HOOHVL¶V PLQLVWU\ IRU &KULVWLDQ Fontestants and
their families.
So which is true? Do the producers discourage, exploit, or tolerate
religious expression? My close reading of the past four seasons will show that the
producers do whatever suits their needs at the moment. The overall atmosphere
of the show is secular, liberal, and sometimes anti-Christian, but the producers
recognize the audience appeal of Christian contestants and will capitalize on that
to some extent. The producers could weed out evangelicals in the early stages of
competition, but they know that these contestants have been highly successful in
the past. In a sense, the producers allow the contestants to challenge the secular
or anti-Christian nature of the show because it pays off for them in the end, so it is
important to recognize the strict limits within which contestants can speak and
DFW2QFHDFRQWHVWDQWKDVHVWDEOLVKHGKLVLGHQWLW\DVD³FKXUFKNLG´WKHMXGJHV
will even police that identity and express frustration when he does something to
suggest that he is being unduly influenced by Hollywood, such as dancing in an
erotic way. In a series that highly values authentic identities, Christians are
expected to stick to their values, even though no one acknowledges how difficult
this must be in the studio environment.
In spite of everything, the fact that American Idol regularly features
evangelical contestants who are racially and culturally diverse, relatable, and
sympathetic marks its difference from many popular scripted programs. While
comedies often mock characters like Ned Flanders of The Simpsons, Hank and Pat
MacDougall of Everybody Loves Raymond, Mrs. Kim of Gilmore Girls, and
Angela Martin of The Office for their outspoken faith and conservative approach
to the Bible, Diane Winston points out that many characters on drama series since
 KDYH EHHQ VKRZQ ³UDLVLQJ UHOLJLRXV LVVXHV DVNLQJ HWKLFDO TXHVWLRQV DQG
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experiencing spiritual insights in the course of our ongoing relationship with
WKHP´    7KLV LV ZKDW KDSSHQV RQ American Idol , in which the audience
directly affects the religious content by voting for contestants whose spiritual
insights are the most appealing. This voting behavior makes the series a
fascinating case study of the intersection of Christianity and culture, which I have
found makes an excellent example in class discussions of television, film, and
even literature.
³,¶P.LQGRI)HHOLQJ6DYHG´
In season nine, the series achieved the number one rating for the seventh
consecutive year, with the premiere attracting just under 30 million viewers and
nearly 500 million votes cast overall. This was the last year for judge Simon
Cowell, the British music producer who helped launch the series, and the first and
ODVW IRU (OOHQ 'H*HQHUHV  -HQQLIHU 5HHG GHVFULEHV (OOHQ DV ³DUJXDEO\ WKe most
IDPRXV OHVELDQ LQ $PHULFD´ GXH WR WKH VLW-coms and talk show in which she
HVWDEOLVKHG KHUVHOI DV FKDUPLQJ DQG OLNHDEOH ³6KH LV D SHUIHFW WHOHYLVLRQ
personality. She is easily consumable, funny, and nice to be around. There seems
to be nothing thrHDWHQLQJ DERXW KHU´    +HU DSSHDUDQFH RQ American Idol
SURYLGHG DQ LQWHUHVWLQJ H[DPSOH RI WKH SURGXFHUV¶ OLEHUDO SROLWLFDO OHDQLQJV DQG
their attempts to appeal to conservative audiences by choosing a gay judge as
beloved as Ellen and then avoiding any direct reference to her sexuality. This put
everyone in an awkward position and revealed one of the boundaries of religious
discourse on the series, which is ironic given that homosexuality and gay
marriage are two of the most often debated topics in America. Idol¶VXQRIILFLDO
SROLF\KDVDOZD\VEHHQ³GRQ¶WDVNGRQ¶WWHOO´DQGWKHVH[XDOLW\RIJD\FRQWHVWDQWV
has been freely discussed in the media but was never mentioned onscreen until
season twelve.
(OOHQ¶V VH[XDO LGHQWLW\ ZDV QHYHU PHQWLRQHG HLWKHU Eut the humor did
become more explicit throughout the season. The producers began by placing her
LQ WKH KHWHURVH[XDO UROH RI 6LPRQ¶V IDNH ORYH LQWHUHVW  ,Q )HEUXDU\ (OOHQ
H[SODLQHGZK\VKHZDVQRWVLWWLQJQH[WWR6LPRQ³6LPRQZDQWVPH+H¶VJRWOLNH
a WKLQJIRUPH´7KLVIDNHFRQIHVVLRQZDVIROORZHGE\DYLGHRRI6LPRQSXWWLQJ
his hand on her leg under the table. The following week, Ellen referred to a bit on
KHUWDONVKRZZKHQVKHDVNHGKRVW5\DQ6HDFUHVW³5HPHPEHUZKHQZHZHUHLQ
WKH EHG WRJHWKHU"´ $ ODWHU HSLVRGH EHJDQ ZLWK (OOHQ VLWWLQJ RQ 6LPRQ¶V ODS
nuzzling his ear, then pretending to be surprised and saying, ³, GLGQ¶W NQRZ ZH
VWDUWHG´  +RZHYHU WKH KXPRU WRRk a slight turn when Ryan joked, ³, WKLQN
(OOHQ¶VWDNHQ´WKHILUVWUHIHUHQFHWRKHUpartner. In mid-March, Ellen said to an
DWWUDFWLYH PDOH FRQWHVWDQW ³)RU PRVW ZRPHQ WKHLU KHDUWV DUH JRQQD VWDUW UDFLQJ
just looking at you. But then for people like me«´ The pause allowed for
ODXJKWHU EHIRUH VKH FRQWLQXHG WKH VHQWHQFH ZLWK ³EORQGHV´ In May, Ellen
UHVSRQGHG WR D SHUIRUPDQFH RI ³+DYH <RX (YHU 5HDOO\ /RYHG D :RPDQ"´ E\
saying, ³<HV,KDYHORYHGDZRPDQ´7KHVHWHDVLQJUHIHUHQFHVDUHPXFKIXQQLHU
WKDQ LPDJHV RI KHU VLWWLQJ RQ 6LPRQ¶V ODS EXW GHPRQVWUDWH WKH OLPLWV RI IUHH
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speech about religious issues. Ellen was no more free to talk about her partner
than Christian contestants were free to disagree with her views.
However uncomfortable the evangelical contestants may have been with
(OOHQ¶VSUHVHQFHRQWKHMXGJLQJSDQHOWKHLUJUHDtest obstacle to winning audience
support was a television culture that tends not to take evangelicals seriously. One
example is a commercial for the FOX drama House that ran during A merican
Idol. Dr. House is speed dating and sits across from a seemingly perfect woman
ZKRWKHQGHFODUHVWKDWVKHLV³RQILUHIRUWKH/RUG´7KHFRPPHUFLDOHQGVRQD
close-up of House looking horrified. No verbal reaction is necessary because we
assume that no normal man, let alone the cynical doctor, would be interested in a
ZRPDQZKRWDONVWKLVZD\6KH¶VRQILUHIRUWKH/RUG²end of story.
During the same week, Idol contestants struggled to adapt their church
backgrounds to the secular competition. When the judges criticized Jermaine
Sellers for changing his song too much, his protest sparked a conversation with
Simon and judge Kara DioGuardi:
-(50$,1(,¶PJRLQJWRJHW\¶DOOWRFRPHWRFKXUch with
me one good Sunday and hear us sing!
6,021,¶OOJRWRFKXUFKZLWK\RX
-(50$,1('RQ¶WSOD\
KARA: Really? You would?
SIMON: Yeah. Why not?
.$5$7KH\¶GOHW\RXLQ":RXOGWKH\"
6,021 , GRQ¶W WKLQN WKDW¶V FKXUFK VLQJLQJ  <RX NQRZ
church singing. It kinda gets you. That was just once again you
did a kind of a cabaret type performance with it, which is therefore
making you very old-fashioned.
7KLV GHPRQVWUDWHV D ODFN RI FRQVHQVXV DERXW ³FKXUFK VLQJLQJ´  ,V LW
improvisatory, emotionally affecting, or old-fashioned? Jermaine claimed that
God would keep him in the competition and danced around saying, ³-Hsus is my
KRPHER\´ ZLWK PL[HG UHVXOWV IURP .DUD¶V FKHHULQJ WR 6LPRQ¶V VDrcasm, until
Ryan finally said, ³,¶YHJRWWRJHWWKLVVKRZGRQHRQWLPHDOOULJKW",PHDQZH¶UH
excited about Simon and Jermaine Go to Sunday School , the new docu-series
apparently FRPLQJ´  :KLOH WKH House commercial avoided dialogue between
atheist and evangelical, here we see the tensions that can arise and the use of
humor to diffuse them.
When the top twelve performed on the big stage, two contestants tried to
bridge the gap between their church upbringings and the requirement to sing the
PXVLFRIWKH5ROOLQJ6WRQHV/DFH\%URZQ¶VEDFNJURXQGYLGHRLQFOXGHGDVKRWRI
Victory Church in Amarillo, Texas, while her father, the pastor, admitted that
³/DFH\UHDOO\GRHVQ¶WKDYHDORWRIH[SHULHQFHVLQJLQJRXWVLGHWKHFKXUFK´$IWHU
KHU RULJLQV KDG EHHQ FOHDUO\ LGHQWLILHG /DFH\ VDQJ ³5XE\ 7XHVGD\´ LURQLFDOO\
HQGLQJZLWKWKHO\ULFV³6KHZRXOGQHYHUVD\ZKHUHVKHFDPHIURP´3DLJH0LOHV
WROG D VLPLODU VWRU\ RQ KHU YLGHR ³0\ PXVLFDO Lnfluences really come from my
Mom. She grew up singing in the church, so I grew up singing in the church as
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ZHOO´<HW3DLJHSHUIRUPHG³+RQN\7RQN:RPDQ´ZLWKO\ULFVOLNH³,MXVWFDQ¶W
VHHPWRGULQN\RXRIIP\PLQG´1HLWKHU/DFH\QRU3DLJHPDQDJHGWR build on
their heritage in a coherent way, and they were the first two members of the top
twelve to be eliminated.
No one was more successful than Crystal Bowersox at bringing church
music into the Hollywood studio, possibly due to her unconventional identity as a
single mother with dreadlocks and a singer-songwriter style. During the week of
the House FRPPHUFLDO&U\VWDOWKULOOHGWKHMXGJHVZLWKKHUUHQGLWLRQRI³/RQJ$V
,&DQ6HHWKH/LJKW´ZKLFKVKHJDYH³DNLQGRIJRVSHOH\FKXUFKVSLQ´E\XVLQJ
call and response with the background singers and an organ. When contestants
sang Elvis songs, Cr\VWDOFKRVH³6DYHG´H[SODLQLQJ ³,ORYHWKHJRVSHOPXVLFDQG
EOXHV DQG WKDW¶V UHDOO\ ZKHUH P\ URRWV DUH VR , IHOW OLNH , FRXOG FRQQHFW WR LW´
Crystal sang abouWKRZVKHXVHGWROLHDQGFKHDWEXW³1RZ,¶PLQWKDWVRXO-saving
DUP\EHDWLQJRQWKDWELJEDVVGUXP´-XGJH5DQG\-DFNVRQZDVLQVSLUHGWRXVH
WKH&KULVWLDQPHWDSKRU³,W FRXOG KDYHEHHQWKHVHFRQGFRPLQJRI%RQQLH5DLWW´
while Simon and Kara engaged in this dialogue:
SIMON: That was a lyric I could personally relate to, the
lying, the cheating.
KARA: Are you saved yet? Have you been saved?
6,021,¶PNLQGRIIHHOLQJVDYHG
&5<67$/,WVD\V³XVHGWR´WKRXJK
SIMON: Oh, used to.
This is not hard-hitting discussion of sin, repentance, and salvation, but the light
KXPRU PD\ VHUYH WKH VDPH IXQFWLRQ DV WKH KXPRU DERXW (OOHQ¶V VH[XDOLW\²
DOORZLQJ IRU FRQWURYHUVLDO VXEMHFWV WR EH EULHIO\ HQWHUWDLQHG  &U\VWDO¶V
SHUIRUPDQFHRIWKHJRVSHOFODVVLF³3HRSOH*HW5HDG\´HQGHGZLWKHPRWLRQDVVKH
burst into tears while repeating the lyrics ³<RX GRQ¶W QHHG QR WLFNHW²you just
WKDQNWKH/RUG´:KHQ5\DQDVNHGDERXWKHUIHHOLQJV&U\VWal wept again as she
explained, ³,VDZP\'DGDQG,ZDVOLNHµ7KDQNWKH/RUGIRUP\IDPLO\¶´7KLV
moment of gratitude demonstrated the potential for sincere expressions of faith to
be inspirational to all four judges and the viewers²who voted for Crystal yet
again.
Churches also appeared in their least controversial role as sources of
philanthropy and social justice. Previous evangelical winner Kris Allen visited
DIWHU WKH HDUWKTXDNH LQ +DLWL SHUIRUPLQJ ³/HW ,W %H´ LQ IURQW RI D YLGHR RI WKH
devastated island while information about donating flashed across the bottom of
the screen. This created one of the strange ideological dissonances that are so
W\SLFDORQWKHVHULHV,V³/HW,W%H´WKHEHVWUHVSRQVHWRDQHDUWKTXDNHRUWKHEHVW
way to encourage donations? The shot of a Haitian church as Kris sang, ³:KHQ,
find myself in WLPHV RI WURXEOH  0RWKHU 0DU\ FRPHV WR PH´ HQFRXUDJHG XV WR
LQWHUSUHWWKLVDVD&KULVWLDQDSSURSULDWLRQRIDVHFXODUVRQJZLWK³0RWKHU0DU\´
referring to the mother of Jesus rather than the mother of Paul McCartney, but
none of this was very clear. The same tensions emerged in the lavish Idol Gives
Back special. The attempt to raise money for the poor while entertaining viewers
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OHG WR VRPH DZNZDUG WUDQVLWLRQV IRU H[DPSOH IURP WKH %ODFN (\HG 3HDV¶
SHUIRUPDQFH RI ³5RFN 7KDW %RG\´ WR D GLVFXVVLRQ RI PDODria. Yet Christians
appeared consistently as supporters of charitable work, from the efforts of a nun
QDPHG 6LVWHU 'RPLQJXH] WR EXLOG RUSKDQDJHV LQ $QJROD WR 0RUJDQ )UHHPDQ¶V
trip with Randy to Mississippi to observe the work of Save the Children. After
attending a service at the Mt. Olive Missionary Baptist Church, they visited a
black family in which the oldest son had survived a serious accident. With a cross
around his neck, he testified, ³,WKRXJKW,ZDVJRLQJWRGLH«but I guess God gave
me a second FKDQFH´  :KLOH LW¶V HDV\ WR FULWLFL]H Idol for presenting social
problems through the lens of celebrity glamour, this episode raised over $45
million, adding to the $140 million raised by previous specials.
&U\VWDO¶V ILQDO SHUIRUPDQFH IRU YRWHUV ³8S WR WKH 0RXQWDLQ´ E\ 3DWW\
Griffin, included a more subtle reminder of the historical connection between
evangelical churches and civil rights. The song was inspired by a speech that
Martin Luther King, Jr., delivered at a church on the day before his assassination:
³/RQJHYLW\KDVLWVSODFH%XW,¶PQRWFRQFHUQHGDERXWWKDWQRZ,MXVWZDQWWRGR
*RG¶V ZLOO  $QG +H¶V DOORZHG PH WR JR XS WR WKH PRXQWDLQ  $QG ,¶YH ORRNHG
RYHU$QG,¶YHVHHQWKH3URPLVHG/DQG´  ,QDQHFKRRI that 1968 moment,
Crystal sang,
The peaceful valley just over the mountain,
The peaceful valley so few come to know,
And although I may never get there in this lifetime
,NQRZVRRQHURUODWHULW¶VWKHUH,ZLOOJR
The judges loved the performance, though Crystal lost the title the following night
to Lee DeWyze, a contestant who kept quiet about his religious beliefs but wore a
cross around his neck throughout the season. Overall, season nine belied
stereotypes by proving that a single mother could inspire the nation with Christian
performances that had more in common with coffeehouse guitar-playing than with
the typical worship band.
³0DQ\3HRSOH/LYHDW(EHQH]HU%DSWLVW´
Some predicted that the series could not survive without Simon, but
season ten surpassed expectations with popular new judges Steven Tyler and
Jennifer Lopez quickly fitting into the roles of bad boy and sweetheart. One of
WKH HDUOLHVW FOLSV SUHYLHZLQJ 6WHYHQ¶V ORYHDEOH DQWLFV ZDV KLV UHVSRQVH WR DQ
excellent audition by country singer Scotty McCUHHU\ ³:HOO KHOOILUH VDYH
matches, f--- DGXFNDQGVHHZKDWKDWFKHV´,W¶VQRWVXUSULVLQJWKDWWKH$HURVPLWK
singer would come into conflict with evangelicals like Scotty, making this season
particularly interesting from a religious perspective. When SFRWW\¶V 0LOZDXNHH
audition was aired the following week, it exemplified the complex portrayal of the
South on American Idol . The episode began with the image of a U.S. map, on
which videos of auditioners from around the country were placed next to their
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hometowns. The map disappeared as Ryan announced, ³%XWWKHILUVWFRQWHQGHURI
WKHGD\FRPHVIURPDSODFHIDUIURP0LOZDXNHH+H¶VWKHSULGHRI*DUQHU1RUWK
Carolina.´6KRWVRIDWRZQVLJQFKXUFKand baseball field evoked this distant yet
generic settiQJ DV 6FRWW\ FODLPHG WKDW ³JURZLQJ XS LQ *DUQHU¶V EHHQ D JUHDW
H[SHULHQFH´\HWGHVFULEHGKLPVHOIDV³DQDOO-$PHULFDQNLG´+LVSHUIRUPDQFHVRI
³<RXU 0DQ´ DQG ³3XW 6RPH 'ULYH LQ <RXU &RXQWU\´ LQVSLUHG 6WHYHQ¶V RIWHQreplayed exclamation, to which Scotty grDFLRXVO\ UHVSRQGHG ³,W DLQ¶W QRWKLQ¶ ,
DLQ¶WKHDUGDWKLJKVFKRRO´GLVWDQFLQJKLPVHOIIURPODQJXDJHWKDWKHZRXOGQHYHU
use. As he left the audition with his golden ticket, Jennifer made a claim that
WXUQHGRXWWREHWUXH³:LWKWKHULJKWVRQJVZHGLVFRYHUHGKLP+H¶VOHJHQGDU\´
/DXUHQ$ODLQD¶V1DVKYLOOHDXGLWLRQSURYLGHVDQLQWHUHVWLQJFRQWUDVWVLQFH
KHU*HRUJLDURRWVZHUH QRW IUDPHGDVV\PEROLFDOO\³RIIWKHPDS´EXW DVSDUWRI
the fertile ground of country music heritage. Ryan introduced the segment,
³:HOFRPH EDFN WR WKH 5\PDQ $XGLWRULXP KHUH LQ 1DVKYLOOH 7HQQHVVHH ZKHUH
WKHUH KDYH EHHQ VR PDQ\ JUHDW FRXQWU\ PXVLF PRPHQWV KHUH  :H¶UH WU\LQJ WR
NHHS WKDW OHJDF\ DOLYH´  $IWHU D YLGHR LQ ZKLFK VKH WXUQHG FDUWZKHHOV LQ DQ
average-looking suburbDQIURQW\DUG/DXUHQ¶VSHUIRUPDQFHOHG6WHYHQWRSUHGLFW
that she would win. Two teens with southern accents and crosses around their
necks were established as appealingly Other, all-American, and part of a
distinctive musical tradition invoked by the somewhat ironic use of the words
³OHJHQGDU\´DQG³OHJDF\´LQUHODWLRQWRKLJKVFKRROVWXGHQWV
Throughout the audition process, the judges accepted faith convictions if
they came with talent and ethical behavior, denouncing hypocrisy, and praising
strong performances based on church backgrounds. Bad singer Victoria Garrett
ZDV PRFNHG RQ WKH VRXQGWUDFN DV VKH GHVFULEHG *RG¶V ZLOO IRU KHU FDUHHU EXW
ZKHQ VWURQJ VLQJHU &OLQW *DPERD FODLPHG WKDW KH ³JUHZ XS VLQJLQJ LQ D ORW RI
gRVSHO FKXUFKHV´ 5DQG\ DGYLVHG, ³'RQ¶W ORVH LW ZKDWHYHU \RX GR´
Unfortunately, the judges lost sympathy for Clint during Hollywood Week when
he ruthlessly kicked someone out of his group against the will of Scotty
McCreery, who publically apologized and cried over the incident. Eventually the
judges let Clint into the top twenty-four, but they emphasized his lack of team
VSLULW DQG KH ZDV FXW DIWHU WKH ILUVW DXGLHQFH YRWH  2Q WKH RWKHU KDQG 6FRWW\¶V
final audition expressed his desire to avoid temptation, even inserting the word
³Idol´ LQWR KLV O\ULFV ³:DWFK RXW Idol IRU WKDW ORQJ EODFN WUDLQ  7KDW GHYLO¶V
GULYLQ¶WKDWORQJEODFNWUDLQ´:KHQKHDSRORJL]HGDJDLQIRUQRWVWDQGLQJXSWR
Clint, the judges praised his character.
Meanwhile, African American gospel singer Jacob Lusk was rising to the
WRSDIWHUKLVLPSDVVLRQHGUHQGLWLRQRI³*RG%OHVVWKH&KLOG´ZKLFK5DQG\ODWHU
FDOOHG ³WKH VLQJOH EHVW SHUIRUPDQFH HYHU RQ Idol´  -DFRE GHIHQGHG D PRUH
UHVWUDLQHGODWHUSHUIRUPDQFHZLWK³,GLGQ¶WZDQWWRWDNHLWDOOWKHZD\WR(EHQHzer
%DSWLVW RQ \¶DOO´ UHIHUULQJ WR WKH $WODQWD FKXUFK ZKHUH 0DUWLQ /XWKHU .LQJ -U
served as pastor. But Randy replied, ³0DQ\ SHRSOH OLYH DW (EHQH]HU %DSWLVW
EDE\VRZKDWHYHU'R\RXDOZD\VGR\RX´7KHPHVVDJHLVFRQVLVWHQWLW¶VRND\
to be ChristLDQDVORQJDV\RX¶UHQRWDK\SRFULWHDQGHVSHFLDOO\LI\RXFRPHIURP
a group like southerners or African Americans that has historical associations
ZLWK&KULVWLDQIDLWKDQGWKXVDGGVWRWKHVHULHV¶SUL]HGDXWKHQWLFLW\DQGGLYHUVLW\
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The first live show started with beeped-out cursing as Ryan presented
Steven with an Idol sign to put over his mouth, but the performances soon
inspired the judges to switch to Christian language. Jennifer told Scotty, ³<RX¶UH
born to sing country music. God blessed you witKWKDW´DQG6WHYHQFRPPHQWHG
³-DFRE /XVN  'LYLQH LQWHUYHQWLRQ WKDW EURXJKW \RX KHUH´  'XULQJ WKH UHVXOWV
VKRZ6WHIDQR/DQJRQHVDQJ³/RUG,QHHG\RX,QHHG\RXULJKWDZD\´ZLWKVXFh
passion that Randy responded, ³, ORYH WKDW \RX FKRVH WKDW VRQJ WR DQRint this
PRPHQW , PHDQ UHDOO\ DQRLQW WKLV PRPHQW´  <HW WKH HSLVRGH DOVR LQFOXGHG
-HQQLIHU¶V PXVLF YLGHR IRU ³2Q WKH )ORRU´ ZLWK VKRWV RI ZRPHQ LQ JROG ELNLQLV
UHSUHVHQWLQJWKHVHULHV¶W\SLFDOSRUWUD\DORIWKHPXVLFLQGXVWU\-DFREDQG6FRWW\
responded with Christian performances the following week, which gained the allimportant Idol quality of authenticity from their links to marginalized American
communities. Jacob evoked black churches in cities like his native Compton by
SHUIRUPLQJ ³, %HOLHYH , &DQ )O\´ ZLWK D UREHG $IULFDQ $PHULFDQ JRVSHO FKRLU
DQG6FRWW\HYRNHGWKHUXUDO6RXWKDVKHVDQJ³7KH5LYHU´ZLWKO\ULFVDERXW³WKH
JRRG/RUGDVP\FDSWDLQ´LQIURQWRIULYHUSKRWRJUDSKVRQWKHVFUHHQ
Music producer Jimmy Iovine and the judges liked these performances but
seemed to know very little about Contemporary Christian Music, instead
comparing Jacob to artists of the Motown era. Tensions erupted when Jacob
UHVLVWHG-LPP\¶VDGYLFHWRSHUIRUP³/HW¶V*HW,W2Q´EHFDXVHRILWVVH[XDOO\ULFV
He switFKHGWR0LFKDHO-DFNVRQ¶VVHFXODUEXWLQWURVSHFWLYH³0DQLQWKH0LUURU´
and told viewers, ³,I,HQGXSLQWKHERWWRPWKUHH«it will be because everybody
LQ$PHULFDZDVQ¶WUHDG\WRORRNDWWKHPVHOYHVLQWKHPLUURU´7KHMXGJHVSUDLVHG
the performance and whDW 5DQG\ FDOOHGKLV ³PRUDO FRQYLFWLRQ´<HW WKHUHVXOWV
show, in which Jacob was LQWKHERWWRPWKUHHUHLQIRUFHGWKHSURGXFHUV¶YLHZRI
entertainment in terms of sexiness and edgy behavior that challenges conventional
morality. Comedian Russell Brand gave performance tips like taking your top off
and not being afraid of your genitals, Gwen Stefani styled the ladies with clothes
from her own wardrobe, TMZ staff made fun of them for being boring on Twitter
RUIDOOLQJGRZQVWDLUVDQG,JJ\3RSSHUIRUPHG³5HDO:LOG&KLOG´ZLWKQRVKLUW
All of this seemed in very bad taste when the episode ended with the shocking
elimination of excellent singer Pia Toscano, who sobbed as Ryan soberly
reminded everyone to vote. The next week, Jimmy angrily told Jacob, ³'RQ¶W
SUHDFK WR SHRSOH´ DQG VXJJHVWHG WKDW KH VLQJ ³%ULGJH 2YHU 7URXEOHG :DWHU´
which switched the focus to a more personal statement of faith. Jacob was
contrite in his interview with Ryan, juxtaposing his dependence on the audience
³, QHHG $PHULFD WR FRYHU PH´  DQG WKH /RUG ³7KHUH¶V D JUHDWHU SRZHU WKDW¶V
WKHUHIRUPHDVZHOO´ +HVWD\HGRXWRIWKHERWWRPWKUHH
But Jacob ran into other problems as his androgynous behavior confused
KLV³FKXUFKNLG´LPDJH+HFULHGLQUHKHDUVDOEHFDXVH/XWKHU9DQGURVV¶V³'DQFH
ZLWKP\)DWKHU´UHPLQGHGKLPRIKLVIDWKHU¶VGHDWKZKHQKHZDVWZHOYHDQGKLV
SHUIRUPDQFH VWUXFN 5DQG\ DV WRR UHVWUDLQHG ³*R IRU LW  , QHHG WKH FKXUFK NLG
EDFN´6RPHKRZWKHVHQVLWLYHVRXOGLGQRWJRZLWK³FKXUFKNLG´RUDWOHDVWQRW
black, inner-city church kid. Jacob was later mocked for wearing an outrageous
outfit including a purple bow tie, yellow shirt, and blue plaid jacket. The
following week, he and Lauren Alaina held photos of Idol winners whose songs
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they were performing. Lauren identified herself with Carrie Underwood, another
blonde country singer from the South, while Jacob displayed the photo of mixedUDFHIHPDOHZLQQHU-RUGLQ6SDUNVDQGWKHQVDQJERWKSDUWVRIKHU³1R$LU´GXHW
with Chris Brown, complete with gyrating hips. Randy insisted, ³<RX¶UH WKH
church kid, so to try and get out of that to go into this really pop, R&B thing, it
GRHVQ¶W ZHDU ZHOO´  +H ZDV HOLPLQDWHG WKH QH[W QLJKW VXJJHVWLQJ WKDW YLHZHUV
ZHUHSHUVXDGHGE\5DQG\¶VFULWLTXH
During the same episode in which Randy criticized Jacob for turning away
from his church roots, Scotty found himself having to defend his faith to Steven,
who responded to an up-tempo performance, ³8S WR QRZ \RX¶YH EHHQ OLNH D
Puritan, you know? But I swear to God I saw you dance with the devil tonight.
$QG WKDW¶V D JRRG WKLQJ IRU \RX´  6FRWW\ KHld his cross backstage and said, ³,
GRQ¶WNQRZPDQ,ORYH-HVXV´:KHQJXHVWPHQWRU/DG\*DJDDGYLVHGKLPWR
stay close to the microphone in explicitly sexual terms, he responded, ³,MXVWfelt
OLNH,QHHGHGWRNLVVP\FURVVRUVRPHWKLQJOLNHWKDWDQGMXVWVD\µ/RUGWKLVLVQRW
P\GRLQJ¶´/DG\*DJDDOVRDGPRQLVKHG/DXUHQZKHQVKHZRUULHGDERXWVLQJLQJ
the ZRUG³HYLO´LQKHU(OYLVVRQJ³/LVWHQ \RX¶UHQRWDNLG \RX¶UHVL[WHHQ´DQG
³$WWKHHQGRIWKHGD\WKHZRUGµHYLO¶LVQRWWKDWELJDGHDOLVLW"´ Jimmy praised
*DJD¶V DELOLW\ WR UHODWH WR \RXQJ JLUOV¶ LQVHFXULWLHV DQG FDOOHG KHU ³D JRRG UROH
PRGHOLQWKLVDUHD´QRWDFNQRZOHGJLQJWKHPRUDOVWUXJJOHVRIERWKWHHQV'HVSLWH
this privileging of the Gaga style of musical celebrity, the voting audience placed
Scotty and Lauren in the finale.
This season did not include an Idol Gives Back special, but there was no
shortage of philanthropic efforts awkwardly joined to entertainment. Before the
top twelve performed, the judges announced that their prayers went out to those
DIIHFWHGE\WKHHDUWKTXDNHLQ-DSDQDQGWKDWYLHZHUVFRXOGGRZQORDGWKHQLJKW¶V
songs with proceeds going to the American Red Cross. The following night, the
Black Eyed 3HDVGHGLFDWHGWKHLUSHUIRUPDQFHRI³-XVW&DQ¶W*HW(QRXJK´WRWKH
SHRSOHRI-DSDQDOWKRXJKWKHO\ULFVVHHPLQFRQJUXRXV³0\PLQG¶VGLUW\DQGLW
GRQ¶WQHHGFOHDQLQJ´,QWKHILQDOHWKHRQHDFWGHYRWHGWRSKLODQWKURS\WRRNSODFH
EHWZHHQ -XGDV 3ULHVW¶V SHUIRUPDQFH RI ³%UHDNLQJ WKH /DZ´ DQG -DFN %ODFN¶V
WULEXWH WR ³)DW %RWWRPHG *LUOV´  ,W LV QRW VXUSULVLQJ WKDW -DFRE ZDV WKH RQH
pressed into charitable service, paired with gospel singers Kirk Franklin and
*ODG\V.QLJKWWRVLQJ)UDQNOLQ¶V³,6PLOH´ZKLOHRQscreen text prompted viewers
WRPDNHDGRQDWLRQIRUGLVDVWHUUHOLHI0XFKPRUHK\SHZDVJLYHQWR/DG\*DJD¶V
VHQVXDO SHUIRUPDQFH RI ³7KH (GJH RI *ORU\´ LQ D ELNLQL ZLWK D ODUJH FURVV
necklace. After Lauren and Scotty presented gifts to their favorite high school
teachers, Ryan introduced Gaga, ³7KLV VHDVRQ VKH¶V KDG D KXJH LPSDFW DV D
PHQWRU DQG WRQLJKW VKH WHDFKHV XV DOO DERXW VWDU SRZHU´  %XW ZKHQ 5\DQ
announced that Scotty was the winner, he attributed his success to a very different
source: ³,¶YHJRW WRWKDQNWKH/RUGILUVW+HJRWPHKHUH´6HDVRQWHQDGGHGD
new type of Christian celebrity to the Idol alumni, the squeaky-clean southern boy
whose country music would focus on God and family rather than sex and guns.
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³7KH'RRUVRIWKH&KXUFK$UH :LGH2SHQ´
Randy, Steven, and Jennifer returned for season eleven, in which churches
often appeared as sources of cultural and musical heritage. More than in previous
seasons, however, there were examples of disconnect between church background
and current identity. The most scandalous incident involved Jermaine Jones,
whose Christian faith was often featured until he had to be eliminated when the
producers found out that he was wanted by the police. Equally interesting was the
story of zany street musician Creighton Fraker, who was adopted as a baby and
³JUHZXSDVDSUHDFKHU¶VNLGVLQJLQJFKXUFKPXVLF´EXWFRXOGQ¶WH[SODLQKLVORYH
for rock-and-roll until he learned that his birth father was in a heavy metal band.
His birth father was featured on the show, supporting him after his auditions. The
implication is that blood is thicker than water²KLV FKXUFK EDFNJURXQG GLGQ¶W
stick because heavy metal was his true heritage. Yet an incident with Jimmy
Iovine suggested that church experiences remain influential even when they have
EHHQ UHMHFWHG  -LPP\ FODLPHG D SHUVRQDO FRQQHFWLRQ WR %LOO\ -RHO¶V ³2QO\ WKH
*RRG 'LH <RXQJ´ EHFDXVH ³ZKHQ ZH ZDON LQWR WKH ZKROH UHSUHVVHG &DWKROLF
WKLQJWKDW¶VP\DUHD´+HDGGHGWKDW-HQQLIHUZRXOGJHWWKHVRQJEHFDXVH³VKH¶V
D&DWKROLFJLUO´-LPP\DQG-HQQLIHUGRQRWDSSHDUWREHSUDFWLFLQJ&DWKROLFVEXW
he believes that their past helps them relate to certain songs.
:KLOHWKHVHLQFLGHQWVSURYHWKDWDFKXUFKXSEULQJLQJGRHVQ¶WDOZD\VOHDG
to an adult Christian lifestyle, Joshua Ledet easily fit the Idol narrative of the
$IULFDQ $PHULFDQ SUHDFKHU¶V VRQ ZKR EHFRPHV D JRVSHO VWDU  -RVKXD¶V
contagious enthusiasm often inspired the judges to engage in improvisatory call
DQG UHVSRQVH WKDW KHDUNHQV EDFN WR KLV DQG 5DQG\¶V home state of Louisiana.
When Joshua made the top twenty-IRXU5DQG\VDQJ³&DQ,JHW DQ$PHQ"´DQG
-HQQLIHUVDQJ³,¶PEOHVVHG,¶PEOHVVHG´:KHQ-RVKXDVDQJ-HQQLIHU+XGVRQ¶V
³<RX 3XOOHG 0H 7KURXJK´ GXring a live show, Randy shouted, ³&DQ , JHW DQ
Amen XS LQ KHUH"´  7KH FUowd responded and he continued, ³7KH GRRUV RI WKH
FKXUFK DUH ZLGH RSHQ´  'XULQJ WKH UHVXOWV VKRZ DIWHU D UHSOD\ RI WKLV PRPHQW
-LPP\VRXQGHGDQRWHRIZDUQLQJ³,W¶VP\MREWRPDNHVXUHWKDWZHGRQ¶WWXUQ
this into Sister Act III´ It may be fun to turn the studio audience into a church
FRQJUHJDWLRQIRUDIHZPLQXWHVEXWWKHUH¶VDOLPLWEHIRUHLWEHFRPHVWRRPXFKIRU
WKHPXVLFLQGXVWU\¶VFKLHIRQVFUHHQUHSUHVHQWDWLYH
Joshua worked hard to find songs in the required categories that would
PDWFK KLV VWDWHG GHVLUH WR ³PLQLVWHU WKURXJK P\ PXVLF´  +H VWUXJJOHG ZLWK KLV
Stevie Wonder song until mentor Mary J. Blige brought in a music producer with
D FKXUFK EDFNJURXQG ³:KHQ (ULF EHJDQ WR SOD\ WKH SLDQR -RVKXD ZRXOG KRS
right in, because WKDW¶V ZKHUH WKH\ FRPH IURP DQG LW DOO VQDSSHG´  :KHQ WKH
WKHPH ZDV ³6RQJV IURP WKH <HDU 7KH\ :HUH %RUQ´ WKH SURGXFHUV KLJKOLJKWHG
-RVKXD¶VVRXWKHUQKHULWDJHE\KDYLQJKLPGHPRQVWUDWHKRZWRHDWFUDZILVK,QKLV
background video, his parents appeared to be sitting in a church for their
LQWHUYLHZ  7KRXJK KH FKRVH D VHFXODU VRQJ ³:KHQ D 0DQ /RYHV D :RPDQ´
mentor will.i.am responded, ³, MXVW JRW IODVKEDFNV RI P\ 0RP SLQFKLQJ PH
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WHOOLQJPHWREHVWLOOLQFKXUFK´:Ken Joshua explained that his father is a pastor,
will.i.aPDJUHHG³<RXVRXQGOLNH\RXUGDG¶VDSDVWRU´$³QDWXUDO´FRQQHFWLRQLV
made between Louisiana heritage and gospel style, making it easy to forget that
6RXWK'DNRWDSDVWRU¶VVRQ&UHLJKWRQ)UDNHUVRXQGHGQRWKLQJOLNHWKLV
Week after week, the judges gave Joshua standing ovations and adopted
&KULVWLDQ SKUDVHV OLNH WKLV IURP -HQQLIHU ³$VN DQG \RX VKDOO UHFHLYH  7KDW¶V
ZKDW WKH\ VD\ ULJKW"´  2Q YLGHR DQG LQ WKH VWXGLR -RVKXD HPSKDVL]HG KLV
homesickness and his desire not to stray from his small-town past. After he
SHUIRUPHG³5XQ$ZD\%DE\´ZLWKDVH[\EDFNJURXQGGDQFHU5\DQEURXJKWKLV
father onstage and asked if he approved. Pastor Ledet simply answered, ³,
UHFNRQ´  1R QHHG WR ZRUU\  -RVKXD KHDUNHQHG EDFN WR SUHYLRXV HUDV ZLWh his
swing bands and flowers in the lapels of his fitted suits. After his performance of
a James Brown song, Jennifer said, ³, KDG QHYHU NQRZQ ZKDW LW PHDQW ZKHQ
somebRG\VDLGµWDNH\RXWRFKXUFK¶«EXW,DFWXDOO\ZHQWWRFKXUFK´5\DQVDLG,
³<ou found reOLJLRQ QRZ´ DQG VKH UHVSRQGHG ³, GLG  , VDZ WKH /RUG´  (YHQ
-LPP\ SUDLVHG -RVKXD¶V JURZOLQJ EHFDXVH ³LW VRXQGHG OLNH KH ZDV VSHDNLQJ LQ
WRQJXHV´:KLOHWKHUHDUHQRJHQXLQHFRQYHUVLRQH[SHULHQFHVJRLQJRQKHUHLWLV
refreshing to hear evangelical churches being portrayed as exciting and desirable.
When Joshua went to Westlake, Louisiana, IRUKLVKRPHWRZQYLVLW ³6RQ
RID3UHDFKHU0DQ´SOD\HG on the soundtrack as he took the audience to church,
literally, this time. The establishing shot showed a very small church that was
nearly covered up when the Idol limousine pulled in front of it. People laid hands
on Joshua and prayed for him, leading him to reflect on how he felt grounded.
<HW WKDW QLJKW RQ WKH VKRZ KH VDQJ ³,PDJLQH´ ZKLFK KDV DQ DQWL-Christian
PHVVDJH ³,PDJLQH WKHUH¶V QR KHDYHQ  ,W¶V HDV\ LI \RX WU\  1R KHOO EHORZ XV
DERYHXVRQO\VN\,PDJLQHDOOWKHSHRSOHOLYLQJIRUWRGD\´7KHMXGJHVGLGQ¶W
notice a discrepancy between the church scene and these lyrics, with Jennifer
saying, ³,W¶V DOPRVW OLNH \RX¶UH SUHDFKLQJ ZKLOH \RX¶UH VLQJLQJ´  /LNH .ULV
$OOHQ¶VFKRLFHRI³/HW,W%H´IRUWKHFKDULW\VHJPHQWLQVHDVRQQLQHWKLVSURYHG
that people have the tendency to ignore the words of Beatles songs. Joshua made
it to third place and sang with Fantasia Barrino during the finale, ending his Idol
run as one of its most successful gospel contestants.
The most unique Christian finalist was Colton Dixon, whose Mohawk and
love for punk rock disguised his evangelical identity until the top ten. After his
SHUIRUPDQFH RI ³3LDQR 0DQ´ WKHUH ZDV D VKRW RI D SRVWHU LQ WKH FURZG ZLWK D
FURVV DQG WKH ZRUGV ³7KH 'L[RQ 0HVVHQJHUV -RKQ ´  )HZ YLHZHUV ZRXOG
QRWLFHWKHSRVWHURUUHFRJQL]HWKHYHUVH ³9HU\WUXO\ ,WHOO \RXVHUYDQWV DUHQRW
greater thDQWKHLUPDVWHUQRUDUHPHVVHQJHUVJUHDWHUWKDQWKHRQHZKRVHQWWKHP´
(New Oxford Annotated Bible). Ironically, a similar poster was visible behind
5DQG\DVKHVDLGWKDW&ROWRQZDVGHILQLWHO\DURFNVWDU³6WD\LQGLYLGXDO%HDQ
LQGLYLGXDO´$Xdience members chanted his name and girls screamed as Colton
told Ryan, ³,¶YHEHHQSUD\LQJEHIRUHWKLVZKROHWKLQJEHFDXVHWRQLJKWZDVDELJ
PRPHQWIRUPH,ZDVMXVWFROOHFWLQJP\VHOIDQGVD\LQJµ*RGXVHPH¶,ZDQW
+LP WR VKLQH WKURXJK ILUVW DQG IRUHPRVW´ The audience continued to go crazy,
perhaps without recognizing that Colton was trying to change his identity from
rock star to messenger of Christ.

Eleanor Hersey Nickel 29
7KH IROORZLQJ ZHHN &ROWRQ FKRVH D ZRUVKLS VRQJ /LIHKRXVH¶V
³(YHU\WKLQJ´,QKLVYLGHRKHZRUHD7-shirWWKDWVDLG³1RWRIWKLVZRUOG´DVKH
explained, ³$ORWRISHRSOHVD\WKDWWKH\IRXQGPXVLFEXWPXVLFUHDOO\IRXQGPH
WKURXJKFKXUFK´0HQWRU6WHYLH1LFNVVHHPHGWRLQWHUSUHWWKLVDVDVHFXODUORYH
song, and the lyrics that he sang during the live show are not explicitly Christian,
ZLWK WKH FKRUXV UHSHDWLQJ ³<RX¶UH DOO , ZDQW \RX¶UH DOO , QHHG \RX¶UH
HYHU\WKLQJ´  <HW 5DQG\ FRPSDUHG &ROWRQ WR &KULVWLDQ DOWHUQDWLYH URFN EDQGV
0XWHPDWK DQG 6ZLWFKIRRW LQ D UDUH UHIHUHQFH WR FXUUHQW &KULVWLDQ PXVLF ³<RX
hoQHVWO\GRQ¶WKLGHLW<RXMXVWOD\LWDOORXWWKHUHDQGVD\µ+H\ZRUOGKHUH,DP
+HUH¶VZKDW,GR¶´$OWKRXJK&ROWRQGLGUHIHUWRWKLVDVDZRUVKLSVRQJDQGNQHOW
down at the end, the Christian references are more subtle than Randy indicated.
Since Randy knew the song, he probably understood its religious significance
better than others in the audience. After Colton was eliminated in seventh place,
KHUHSULVHGWKLVVRQJDQGFKDQJHGRQHVHWRIO\ULFVWR³+H¶VDOO,ZDQW+H¶VDOO,
QHHG´
While the season eleven contestants did not openly resist the producers,
they provided alternatives to the explicitly sexual performances by guest artists
like current judge Jennifer Lopez and future judge Nicki Minaj. On the same
QLJKW WKDW 1LFNL SHUIRUPHG ³6WDUVKLSV´ LQ D WRS WKDW EDUHO\ FRYHUHG KHU EUHDVWV
6FRWW\0F&UHHU\SHUIRUPHGKLVKLW³:DWHU7RZHU7RZQ´LQZKLFK³FKXUFKGRRUV
DUHWKHRQO\WKLQJWKDW¶VRSHQRQ6XQGD\V´DQG³QRERG\HDWV¶WLO\RXVD\$PHQ´
Jimmy presented him with a plaque for his platinum album, a reminder that this
kind of music can be successful in the marketplace. Season eleven once again
challenged the Christian musician stereotype, with Colton showing a faith as
JHQXLQHDVWKDWRI&U\VWDO6FRWW\RU-RVKXDGHVSLWH5DQG\¶VGHVFULSWLRn of him as
³RXURZQOLWWOHLQGLHDOWURFNHU´
³,)HHO7KRURXJKO\&OHDQVHGRI0\6LQV´
Season twelve brought new judges Keith Urban, Nicki Minaj, and Mariah
&DUH\DORQJZLWKDVOLJKWGHSDUWXUHIURP³GRQ¶WDVNGRQ¶WWHOO´ZLWKWKHLQFOXVLRQ
of two openly gay contestants, although neither of them made the top twenty.
3DSD3HDFKH]DXGLWLRQHGZLWKDQRULJLQDOVRQJWKDWLQFOXGHGWKHO\ULFV³,PD\EH
JD\EXW WKDW¶VRND\´7KHSURGXFHUVFKRVHWR LQFOXGHWKLVPD\EHVHHLQJLWDVD
safe way to introduce an openly gay contestant since he was not subject to an
audience vote and he ended up being eliminated during Hollywood Week. Crossdresser Jda performed in Las Vegas wearing high heels and glittering jewelry.
When Nicki said, ³:RUNLWJLUO´KHUHVSRQGHG, ³,JRWWDUHSUHVHQWIRUWKHJD\V´
another comment that the producers chose to leave in the broadcast. The judges
PDGH LW FOHDU WKDW WKH\ OLNHG -GD¶V SHUIRUPDQFH VW\OH EXW WKH\ KDG WR HOLPLQDWH
him based on his singing.
The most interesting aspect of season twelve from a Christian perspective
ZDVWKHFRQWUDVWEHWZHHQWKHMXGJHV¶UHVSRQVHVWREODFNILQDOLVW&XUWLV)LQFK-U,
and white finalist Angie Miller. Curtis fit into the niche created by Jacob Lusk
and Joshua Ledet, and judges seem to be comfortable with black Christianity
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since it is linked to cultural heritage rather than to doctrines that are either true or
IDOVH<HW&XUWLV¶VHDUO\HOLPLQDWLRQH[SRVHGVRPHRIWKHZD\VLQZKLFKDEODFN
gospel singer can fail to meet unstated expectations. His background video used
WKH IDPLOLDU UKHWRULF RI KHULWDJH ³, ZDV UDLVHG LQ D FKXUFK DQG P\ IDPLO\ VDQJ
JRVSHOPXVLFDQGVRJRVSHOPXVLFLVLQP\EORRG´/LNHPDQ\FRQWHVWDQWVEHIRUH
him, Curtis represented religion as a family trait rather than the personal
commitment that evangelicals typically emphasize. When he performed the
VHFXODU ORYH VRQJ ³6XSHUVWDU´ .HLWK UHVSRQGHG ZLWK DQ DSSUR[LPDWLRQ RI
HYDQJHOLFDO ODQJXDJH ³3UHDFK RQ EURWKHU &XUWLV  , IHHO WKRURXJKO\ FOHDQVHG RI
my sins. Well, not thoroughO\EXW,WKRXJKWWKDWZDVUHDOO\EHDXWLIXO´+RZHYHU
Keith also advised him not to over-perform. Curtis was in danger of coming
across as cheesy, with his wide grin, theatrical style, and clichéd evangelical
gestures like pointing up to God.
Ryan intrRGXFHG &XUWLV GXULQJ WKH WRS WZHQW\ SHUIRUPDQFH DV ³RXU
ZRUVKLS OHDGHU´ LQGLFDWLQJ WKDW KH ZDV ILOOLQJ DQ HVWDEOLVKHG UROH RQ WKH VHULHV
The drawback is that this role can become overly predictable, especially since
&XUWLVVDQJ³,%HOLHYH,&DQ)O\´ZKich Jacob had performed in season ten. The
judges did not sense a problem and gave him a standing ovation. Keith gushed
WKDW³ZHMXVWKDGXVDVHUPRQLQ9HJDV´1LFNLFODLPHGWKDWKLVWDOHQWZDVJLYHQ
E\³DKLJKHUSRZHU´5DQG\EHJDQ³/HW¶VDOOMXVWVD\ µ3UDLVH*RG¶´DQG0DULDK
OLNHG WKDW KH DGGHG WKH ZRUGV ³ZLWK *RG , FDQ IO\´  %XW WKH SUREOHP ZLWK
&XUWLV¶V UHF\FOLQJ RI IDPLOLDU VRQJV EHFDPH FOHDU GXULQJ KLV QH[W DQG ODVW
SHUIRUPDQFHIRUYRWHUV+HVDQJ³,%HOLHYH´ZKLFKKDGEHHQSHUIRUPHGRQ Idol
by both Fantasia and Joshua. Jimmy warned him not to get caught up in the past,
but his performance with the choir closely resembled the clip of Fantasia. Randy
cautioned him, ³,W¶V DOZD\V WKHVH NLQGV RI WKLQJV WKDW \RX VLQJ  7KH\¶UH
LQVSLUDWLRQDOWKH\¶UHJUHDWEXW,IHHOOLNH,¶PQRWVHHLQJDQ\WKLQJQHZ´+HZDV
eliminated in tenth place, leading viewers to wonder where he went wrong.
%HVLGHV WKH IDFW WKDW KH VHHPHG OHVV RULJLQDO WKDQ -DFRE RU -RVKXD LW¶V SRVVLEOH
that voters remembered his lack of compassion to a sick group member back in
+ROO\ZRRG:HHN³,¶PKHUHWRVHQGKLPKRPHLQWKHILUVWSODFHVR,¶OOKHOSKLP
pack and escort him to the shuttle to the airport. If all else fails, I just worry about
P\VHOI´  $QRWKHU SUREOHP PD\ KDYH EHHQ KLV bright red paisley blazer, which
was featured in a humorous video during the finale as the cause of his early
elimination. This echoes the downfall of Jacob, whose brightly colored outfit
GLVUXSWHGWKHMXGJHV¶VWHUHRW\SLFDOYLHZRIKLPDVDQLQQHU-city church kid. The
UROHRI³RXUZRUVKLSOHDGHU´LVQRWDVVWDEOHDVLWVHHPV
Angie Miller, a white teenager from Massachusetts who wore black
OHDWKHUDQGKLJKKHHOVGLGQRWILWWKHMXGJHV¶SUHFRQFHLYHGQRWLRQRID&KULVWLDQ
and they did not respond to her in those terms. She got their attention during
+ROO\ZRRG:HHNZLWKKHURULJLQDOVRQJ³<RX6HW0H)UHH´ZLWKLWVVXEWOHO\ULFV
DERXW*RG¶VSURWHFWLRQ
You find me here alone.
,KHDUDYRLFHWKDW¶VVRXQNQRZQ
It strikes courage up my backbone,
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Strength in my heart, a life set apart.
,VHHWKDW¶VZKDW\RXDUH
7KHMXGJHVJDYHKHUDVWDQGLQJRYDWLRQDQGIRFXVHGRQWKHVRQJ¶VSRpular appeal,
with Keith saying, ³,ZRXOGSOD\WKDWLQP\FDU´DQG1LFNLDGGLQJ³7KDW¶VDWRS
IRUW\VRQJULJKWQRZ´)RUKHUWRSWZenty performance, Angie again signaled her
LQWHUHVW LQ &KULVWLDQ PXVLF E\ FKRRVLQJ &ROWRQ 'L[RQ¶V ³1HYHU *RQH´  7KH
MXGJHV GLG QRW UHIHU WR UHOLJLRQ XQOHVV ZH FRXQW 1LFNL¶V ELEOLFDO FRPSOLPHQW
³7KH WUXPSHWV VKRXOG VRXQG ZKHQ \RX ZDON LQ D URRP´  5\DQ Wold her that
Colton was watching, so Angie waved at the camera and said hello to him, a
moment of call and response between two Christian contestants that is more
subtle than a judge yelling, ³&DQ,JHWDQ$PHQ"´7KHIDFWWKDWWKHMXGJHVXVHG
that language for black gospel singers but not for Colton or Angie indicates the
extent to which their view of faith is tied to ethnicity and region, as if churches do
QRWH[LVWLQ$QJLH¶VKRPetown of Beverly, Massachusetts, as well as in the South.
1HLWKHU $QJLH¶V Eackground video nor the footage of her hometown visit
PHQWLRQHGWKDWKHUIDWKHULVDSDVWRU ³$QJLH0LOOHU¶V3DUHQWV´ 
Yet Angie was criticized when she danced flirtatiously during her Motown
VRQJ³6KRS$URXQG´1LFNLDUJXHGWKDWVKHGLGQ¶WQHHGWREH sexy, and Mariah
unexpectedly said, ³,NQRZ\RXFRPHIURPDIDLWK-based background and I love
ZKHQ\RXVLQJVRQJVWKDWKDYHDELWRIWKDWLQLWEHFDXVH,IHHO\RX¶UHLPPHUVHGLQ
WKHVRQJ´$VZHVDZZLWK-DFREWKHMXGJHVPD\QRWVKDUHDFRQWHVWDQW¶VIDLth,
but they criticize any departure from it as a betrayal of authenticity. Angie
UHFHLYHG PXFK EHWWHU IHHGEDFN ZKHQ VKH SHUIRUPHG ³/RYH &DPH 'RZQ´ E\
&KULVWLDQ VLQJHU .DUL -REH ZLWK 5DQG\ VD\LQJ WKDW KH ORYHG LW ³EHFDXVH , NQRZ
WKDW¶VZKR \RXDUH´7KLs feedback is ironic in light of the finale. Rather than
pairing Angie with another Christian like Joshua or Colton, the producers
arranged for her to sing duets with rock singers Adam Lambert and Jessie J, who
often discuss their gay and bisexual identities in the media. For example, Adam
told Rolling Stone WKDW KH LV SURXG WR EH JD\ ³7KH /LEHUDWLRQ RI $GDP
/DPEHUW´ , and Jessie told Glamour WKDW VKH GRHVQ¶W KLGH KHU ELVH[XDOLW\ ³<RX
VKRXOG QHYHU HYHU DSRORJL]H IRU DQ\WKLQJ WKDW PDNHV \RX KDSS\´ %URZn). By
placing Angie in this context, the producers began to market her as an edgy, nonconformist rocker. After the duets, Jessie J offered to collaborate with Angie on a
SHUIRUPDQFHRI³<RX6HW0H)UHH´ZKLFKZRXOGQHXWUDOL]HLWV&KULVWLDQPHVVDJH
and SRWHQWLDOO\UHIUDPHLWDVDVRQJDERXWJD\ULJKWVRUVLPSO\³WROHUDQFH´$QJLH
clearly admires Jessie J and sang her songs on Idol , but it must be noted that the
SURGXFHUV SODFHG $QJLH¶V ILUVW VLQJOH LQ D VHFXODU FRQWH[W UHJDUGOHVV RI WKH
MXGJHV¶FODLPV that she should not stray from her faith background.
Despite the ambivalence about faith on American Idol, season twelve did
include a segment that recognized Contemporary Christian Music as a viable
market. The episode that aired on Holy Thursday included a video update on
Colton, including the fact that his album A Messenger ³GHEXWHGDWQXPEHURQHRQ
both the Christian and gospel Billboard charts, making him the highest selling
new solo Christian artist in SoundScan KLVWRU\´$VKRWRIWKH&KULVWLDQDObums
chart showed Colton appearing above Chris Tomlin, Casting Crowns, and
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TobyMac, and Ryan announced that he was on tour with Third Day. Colton then
SHUIRUPHG ³/RYH +DV &RPH IRU 0H´ ZLWK D PHVVDJH DERXW VLQ WKDW ZDV YHU\
appropriate for the evening before Good Friday. This was a welcome
acknowledgement of the success of Idol alumni in the Christian music industry.
In fact, the finale suggested that winner Candice Glover may be taking her career
in a Christian direction. Since she fits easily into the gospel category as an
African American from rural South Carolina, Randy often spoke of her church
background, although she did not. During the last moments of the finale, she sang
KHUVLQJOH³,$P%HDXWLIXO´ZKLFKLQFOXGHVWKHZRUGV³,¶PZRUWKHYHU\WHDr and
HYHU\ VFDU´  :KDWHYHU KDSSHQV LQ WKH FDUHHUV RI $QJLH DQG &DQGLFH VHDVRQ
twelve contributed to the diversity of Christian musicians on the series, reminding
millions of Americans that not all evangelicals look or sound alike.
Conclusion: Negotiating E vangelical Identity in a Post-C hristian World
How does American Idol succeed in bringing large audiences to network
television in the twenty-first century? Part of the answer lies in its ability to
withstand criticism from all sides, including those who have benefited from its
spotlight. Evangelical contestants have gone on to release songs which question
WKHVKRZ¶VEDVLFSUHPLVHVWKDWSRSPXVLFLDQVGHVHUYHWREHLGROL]HGDQGWKDWIDPH
DQGIRUWXQHDUHWKHXOWLPDWHJRDOVLQOLIH,Q³(PSW\0H´&KUis Sligh describes
the process of rededicating himself to Christian values after leaving the show:
,¶YHWDVWHGP\VKDUHRIWKHVZHHWOLIHDQGWKHZLOGULGH
And found a little is not quite enough.
I know how I can stray
And how fast my heart could change.
Empty me of the selfishness inside
Every vain ambition and the poison of my pride«
Yet evangelicals continue to audition each year, and criticism from past
contestants appears on Christian radio alongside updates about which of the top
twelYH DUH EHOLHYHUV  7KDW¶V ZKDW PDNHV American Idol so fascinating as a
platform for competing ideologies in a nation where conservative churchgoers and
promoters of gay marriage have few opportunities for dialogue.
Of course, Idol also exemplifies one of the biggest challenges faced by
Christians in America today. Evangelicals are defined by their desire to spread
the gospel and to speak openly about their faith, which is made possible by
$PHULFD¶V FKHULVKHG QRWLRQ RI IUHH VSHHFK DQG WROHUDQFH RI YDULRXV viewpoints.
However, this atmosphere makes it difficult to present anything as the truth rather
than just another opinion that many non-believers can easily assimilate into the
multicultural mosaic that includes Crystal Bowersox and Ellen DeGeneres, Scotty
McCreery and Lady Gaga, Joshua Ledet and Jennifer Lopez, Angie Miller and
Nicki Minaj. Most viewers probably do not dwell on the real differences in the
values represented by these performers, since everyone seems to get along so
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well. Yet the evangelical contestants should be admired for expressing their faith
with boldness in a very challenging environment, allowing the audience to be
exposed to Christians who are sympathetic and likeable. If we are frustrated by
the many limitations of American Idol, it may inspire those of us who are
educators to make the best use of our classrooms, with their much greater
potential for the exchange of ideas about religion and identity.
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W hen Confucius G reets Socrates:
T eaching A merican L aw in an Asian University 1
Cordell P. Schulten
Introduction
Nearly ten years ago, I presented a paper in the United States at an
academic symposium. I was addressing a group of legal scholars on the subject
of recent U.S. Supreme Court decisions in cases involving capital punishment. I
was not aware, however, that in my audience were two professors from the
faculty of Handong Global University located in South Korea. After my
presentation, those Korean professors introduced themselves and invited me to
their university¶s recently established graduate law school to serve as a visiting
professor teaching U.S. Antitrust law for a short term the following summer. I
accepted their invitation and traveled to East Asia for the first time in July 2004.
That experience led to my subsequent return to Handong in the fall of 2009 and
my eventual appointment to the university¶s faculty of law, where I have been
teaching in Handong¶s U.S. and International Law program of study. I am now in
the midst of my eighth semester of teaching American law in an Asian university.
Through my teaching experiences over this period, I have encountered
much of what Professor Jasper Kim of Ehwa University described in his article
entitled ³Socrates vs. Confucius: An Analysis of South Korea¶s Implementation
of the American Law School Model,´ published in the Asian-Pacific Law &
Policy Journal in 2009. There, Professor Kim addressed the question ³Socrates
vs. Confucius: Clash or Co-existence?´ (323). His inquiry was focused upon
South Korea¶s Graduate Law School Act of 2007 by which Korea has transitioned
from an undergraduate legal education system to a program of study modeled
along the lines of the three-year graduate, professional law school program in the
United States (323).
Professor Kim identified both cultural constraints and language barriers to
the successful co-existence of a Socratic-styled Western legal educational
approach within the Confucian context in which Korean legal education, both
substantively and methodologically, is located. With respect to cultural
constraints, Professor Kim observed,
Korean culture is predominantly predicated on social inequality
while American culture is predicated on equality, and accordingly
the American law school system is largely predicated on the use of
the Socratic method [sic] rather than the South Korean Confucianbased top-down lecture method. Thus, a fundamental mismatch
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may exist in the short-run when applying the American law school
model to the Korean case. (349)
With regard to language barriers, Professor Kim noted that the English language
embodies the fundamental notion of equality and thus it is ³relatively nonhierarchical and flat´ when contrasted with the Korean language (349). As a
result, he predicted that there would be contentious and less peaceful co-existence
between Socrates and Confucius, at least in the first stages of Korea¶s
implementation of the American model of legal education.
While readily acknowledging the accuracy of most of Professor Kim¶s
analysis, as well as the validity of nearly all his conclusions, I come today to the
question of Confucius¶ encounter with Socrates in the arena of legal education
both with a different perspective and with a distinct task. Rather than expanding
upon an evaluation of attempts to teach Asian Law through a Western educational
model, I will attempt to assess the experiences of a Westerner teaching American
law in an Asian university through a Christian theological lens, confessing that
teaching and learning are avenues for expression and formation of humans being
created Imago Dei . Based upon this analysis, I will suggest in this paper that
Socrates may indeed not only co-exist with Confucius, but also that their
relationship has the potential to produce a mutually thriving learning
environment. This may occur when Confucius greets Socrates and together they
learn from one another how better to relate to their students, to improve their
pedagogy, and to envision and achieve their learning objectives.
T heological Foundation
Before assessing either the cultural perspectives on or the practices of
teaching and learning, we must clearly articulate a theological foundation upon
which Christian scholars may ground their inquiries and analyses. If it is to be a
Christian foundation, it must begin with the first article of confession of the
historic creeds: ³I believe in God the Father, Almighty, Maker of heaven and
earth, of all things visible and invisible.´ Since all that is in the universe was
made by him, everything in creation is a means of revealing him. King David
exclaimed in Psalm 19,
The heavens declare the glory of God,
and the sky above proclaims his handiwork.
Day to day pours out speech,
and night to night reveals knowledge.
Because God is the creator of all that is, all that is²every subject of inquiry and
learning, each topic of explanation and teaching²is thus, at its most fundamental
level, an inquiry into the person of God and a means of learning about him²
coming to know him. As Francis Schaeffer so succinctly expressed, ³He is there
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and he is not silent.´ God reveals himself. He speaks about himself through all
that he has made.
However, not only is the universe as a whole a means of general revelation
about God. His creation of human beings Imago Dei is also a special means of
his expression. Everyday human activities are a reflection of God¶s image. Now,
as confessional Christians, we must acknowledge that the consequence of human
rebellion against God²Man¶s Fall²has fractured and impaired human reflection
of Imago Dei ²but I mago Dei still remains an essential distinguishing
characteristic of what it is to be human. As Imago Dei thus remains a reality of
human existence, human activities, such as teaching and learning, are capable of
apprehending and expressing truth through both God¶s general revelation and as a
process of human reason.
For example, since Lao Tzu was created Imago Dei , we may read and
listen to him with the expectation of the possibility of learning truth. When we do
so, we discover that he wrote,
For all things there is a time for going
ahead, and a time for following behind;
A time for slow-breathing and a time for fast-breathing;
A time to grow in strength and a time to decay;
A time to be up and a time to be down.
(Tao Teh Ching,  29)
Lao Tzu¶s words resonate with truth to the Christian who has been taught by the
Preacher of Ecclesiastes. Yet, one might equally say that Solomon¶s words in
Ecclesiastes, ³For everything there is a season, and a time for every matter under
heaven«´ resound with truth to the Taoist who is schooled in the Tao Teh
Ching. Here we have prime evidence in support of the proposition advanced by
George MacDonald, whose words so influenced C.S. Lewis, namely, ³Truth is
truth, whether from the lips of Jesus or Balaam.´ Or, as Augustine is often quoted
as saying, ³All truth is God¶s truth´ ( On Christian Teaching II.75).
Indeed, one of the best examples in Scripture of this truth being put into
practice is found in the account of Paul on Mars Hill in the city of Athens. After
spending time observing the places of worship throughout the city, Paul engaged
the Areopagites with these words:
Men of Athens, I perceive that in every way you are very religious.
For as I passed along and observed the objects of your worship, I
IRXQGDOVRDQDOWDUZLWKWKLVLQVFULSWLRQµ7RWKHXQNQRZQJRG¶
What therefore you worship as unknown, this I proclaim to you.
(Acts 17:22-23 ESV)
In support of his efforts at Athens to tell the Greeks about the God who was
³unknown´ to them, Paul did not marshal the specific revelation of the Hebrew
Scriptures, as he had in the synagogue of Pisidia years before when he gave his
first sermon to a predominantly Jewish audience; nor did he appeal to the general
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revelation of God¶s might and power displayed through the natural creation, as he
had done in the opening lines of his most theologically astute letter to the
Romans. Rather, Paul quoted the Greeks¶ own poets and philosophers to
demonstrate that the unknown God had indeed made himself known so that they
³should seek God, and perhaps feel their way toward him and find him. Yet he is
actually not far from each one of us, for µIn him we live and move and have our
EHLQJ¶;...µFRUZHDUHLQGHHGKLVRIIVSULQJ¶´ (Acts 17:27-28 ESV).
And, just as Paul, a Jewish scholar, studied the philosophy and poetry of
the Greeks, so should an American professor inquire into Asian philosophy and
practices of teaching and learning to more fully appreciate and progress in an
educational endeavor aimed at whole-person formation. With this theological
foundation laid, we may now examine more specifically how East and West may
not only inform one another in this endeavor, but also enhance each other by
balancing differing perspectives²when Confucius greets Socrates.
Professor-Student Relationship
The first way in which Confucius may welcome Socrates is in the
understanding of the relationship between professor and students. For the purpose
of this paper, I will focus upon just two aspects: attitude and engagement. Both
the Confucian hierarchical and the Socratic equalitarian character of this
relationship are founded upon and fostered by an attitude of respect. In the Asian
context, it is an immediate, one might say innate, respect owed to the professor by
the students due to the professor¶s status as a teacher. In contrast, respect in a
Western law school setting is initiated by the professor¶s addressing his or her
students by their surnames. This is exemplified in the popular film The Paper
Chase. The opening scene depicts the first day of class for first-year students at
Harvard Law School. Professor Kingsfield calls upon Mr. Hart, not James or
even James Hart, but Mr. Hart, to recite the facts of the first case. American law
students have entered the professional arena by earning admission to law school,
and professional courtesy is practiced by the law professor¶s attitude of respect for
his students. I have found that addressing my law students at Handong by their
family names²Ms. Park, Mr. Han²fosters an authenticity of respect that is
sometimes lacking when the respect is merely culturally conditioned.
Furthermore, mutuality of respect between professor and students
engenders a greater openness to engagement by the students in the subject matter
of the day¶s class. Student engagement emerges beyond respectful, passive
listening and vigorous note-taking, characteristic of the Confucian learning
tradition, to a more active willingness to pose questions, not only privately to the
professor, but even publicly in the midst of the other students. To draw students
into this more active engagement, I have found that it was necessary for me to
reiterate regularly both my willingness to be interrupted by questions and my
approval of students who ask questions during class as those who are indeed
listening carefully and wanting to know and understand the subject matter more
thoroughly.
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T eaching Methodology
An integrated Confucian-Socratesian attitude of respect in the relationship
between professor and students flows naturally into the forming of a balanced
pedagogy. Both Confucian and Socratesian teaching methodologies are in their
essential form founded upon the pondering of a text through the aid of guided
inquiry. The Socratic Method that is virtually synonymous with Western legal
education, however, turns the approach away from the professor¶s thoughts on the
text of the case under consideration to the students¶ thinking about the facts,
issues, rules, and rationales of the case. The students¶ thinking is guided by the
professor¶s queries. A student¶s response to the professor¶s opening question will
lead to another question from the professor, the reply to which will provide the
basis for yet another question, and so goes the interaction within the Socratic
classroom.2
Through Socratic engagement, the professor seeks to hone the students¶
thinking skills more than he or she attempts to convey substantive knowledge.
Once the students¶ initial hesitancy to respond is overcome by the professor¶s
openness to their efforts, and once the students¶ reluctance to speak up due to a
lack of confidence in his or her language skills is relieved by the professor¶s
acceptance of their attempts, the Socratic Method may be effectively used to
heighten the Asian law students¶ active engagement in the learning endeavor.
Indeed, the Confucian methodology that seeks to evoke reflection upon the text
may be enhanced as the professor incorporates the Socratesian pedagogy by
framing inquiries with a more artful aim and in more inviting tones. In this way,
Confucius greets and invites Socrates into the seowon,3 thus moving toward a
merger and balancing of Eastern and Western academies.
A balancing approach to pedagogy is especially instructive when we
examine the role of speaking in teaching and learning. To begin this analysis, we
may posit three levels of engagement through speaking within a communal
learning environment. The first and most basic role for speaking here is
discussion²the free sharing of ideas and perspectives, the aim of which is to
observe the variety of facets any given subject of inquiry may evoke. Within this
model, lecture may be viewed as one element of discussion. From the Western
tradition, the emphasis at this initial level is clear expression of ideas. From the
East, I would suggest that there is an expectation at this beginning point of greater
enlightenment through first embodying the idea into lived expression in being
before an attempt is made to express the idea in words. Professor Jin Li, in her
comprehensive work on cultural foundations of learning, has observed that
Confucianism, as well as the two other major spiritual traditions in the East,
Taoism and Buddhism, de-emphasizes the role of speaking (Li 296). Indeed, one
of the most well-known maxims of Lao Tzu is this: ³Those who understand are
not talkers; talkers don¶t understand.´ Yet all three Eastern traditions flow from
the recorded words of their founders²the Tao Teh Ching of Lao Tzu, the Sayings
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of the Buddha, and the Analects of Confucius²upon all of which their followers
reflect.
From discussion, we move to the next level of learning engagement
through speaking: dialogue. Whereas observation is the principal aim of
discussion, dialogue is directed toward understanding. From the Socratic
perspective, greater understanding is achieved through inquiry²those wellformulated questions we spoke of before and that build upon the responses to
prior inquiries and target a more thorough and systematic comprehension of the
seminal ideas and perspectives expressed at the initial discussion level. From the
Confucian approach, on the other hand, greater understanding is achieved, not so
much by externalized inquiry, but rather, by internalized reflection. Professor
Li¶s analysis of the Analects reveals ³a rich discussion on the relationship
between one¶s speaking and moral/virtuous development´ (297). Thus, for
Confucius, ³[f]ewer words are best´ and ³deeds shall exceed words.´ True
understanding is demonstrated by embodiment into being rather than eloquent
appeals to good.
From discussion that allows for broad observation of ideas, and through
dialogue that enables thorough understanding of those ideas, we arrive at the third
level in the role of speaking in the learning endeavor: disputation. Here, the
purpose of speaking is to evaluate the worth of an idea in relation to its formative
value. From the West, Socratic dialogue progresses into Aristotelian debate²
from seeking to inform to attempting to persuade with all the means Aristotle¶s
Art of Rhetoric places at the speaker¶s disposal²ethos, pathos, and logos. This
Western effort to persuade through disputation is once again balanced by the
Eastern emphasis upon doing before speaking. The full integration through
balancing East and West is succinctly expressed in the depiction of the post-Exilic
Jewish rabbi Ezra about whom we read, ³had set his heart to study the Law of the
LORD, and to do it and to teach hLVVWDWXWHVDQGUXOHVLQ,VUDHO´ (Ezra 7:10 ESV).
Thus, the role of speaking, while essential in the teaching experience, is practiced
not as mere words in a lecture, but as ideas that have first been embodied into life
and then articulated for observation, understanding, and evaluation by all
participants in the community of learning.
L earning O utcomes
An integrated Confucian-Socratesian characterization of the professorstudent relationship founded upon respect, along with a similarly balanced
pedagogy that encourages thoughtful and thorough engagement of all levels of the
learning endeavor, naturally emerges into and culminates in learning outcomes
that are focused upon whole-person formation of students. The transformation of
legal educational objectives that was engendered by the adoption of the Socraticcase study approach at the ³High Citadel´ of Harvard Law School at the turn of
the twentieth century marked the move from merely ³learning the law´ to the
ultimate goal of producing graduates who were ³thinking like a lawyer.´4
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Sharpening legal SUDFWLWLRQHUV¶ critical thinking skills and argumentative
tactics did not, however, fully form a professional with a developed sense of
responsibility and ethics. As a result, most law schools in America included in
their curriculum required courses in professional responsibility and humanities.
During my law school days at Saint Louis University, I met the humanities
requirement by taking a seminar examining the inter-relationship of law and
religion. Some law schools in the States, most notably Yale Law School, went so
far as to develop an entire course on the ³formation of the lawyer,´ and also
offered a dual-degree program in cooperation with the university¶s Divinity
School, which enabled the student to earn both a Juris Doctorate and a Masters of
Divinity degree during five years of study.
What Western, Socratic legal education realized as a need was, in fact, an
outcome that the Confucian educational tradition always embodied²the
formation of a whole person. These ³learning virtues´ of the East are thoroughly
examined through the work of Professor Jin Li in her book Cultural Foundations
of Education: East and West. Professor Li¶s study concluded, among other
things, that
Westerners tend to define learning cognitively while Asians tend to define
it morally. Westerners tend to see learning as something people do in
order to understand and master the external world. Asians tend to see
learning as an arduous process they undertake in order to cultivate virtues
inside the self. (37)
Here again, the integration achieved by Confucius welcoming Socrates, East
greeting West, and Socrates, in turn, appreciating and learning from Confucius
yields both a fuller and deeper commitment to educational outcomes. They aim
not only at finely honed analytical skills and argumentative strategies, but also at
a developed sense of professional responsibility and ethical alertness, which will
enable the law school graduate to think like a lawyer and to act like an attorney.
The outcomes of individual courses of study, as well as the entire educational
endeavor, are thus envisioned in terms of forming a whole person capable of ably
engaging the external demands and challenges of a life well-lived with ethical
integrity.
Conclusion
When Confucius greets Socrates and both value and learn from one
another, professors from each of these respective learning traditions may grow
into better relationships with one another and with their students in several
respects. First, the relationships they build together within the community of
learning will be based upon mutual respect. Students from the Confucian
tradition will help their fellow students from the West grow in respect for their
professors. Professors from the Socratesian tradition can equally assist their
colleagues from the East in appreciating the diverse contributions their students
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can make to the learning community. Together then professors and students from
East and West will grow in their relationships through mutual respect and
appreciation.
Professors who have been shaped by the Confucian approach to teaching
may improve their pedagogy by engaging their students in reflection upon the
legal text through Socratic open, guided inquiries that sharpen the students¶
approach to thinking about the law. Socratic professors may, on balance, develop
more carefully crafted questions for their students as Western professors learn
from the Confucian example of brevity and precision in word choice. More
thoughtfully composed queries will draw students from both East and West into a
deeper engagement of the learning endeavor as professors guide their students
from basic observations into more comprehensive understanding of the issues.
Having taken the time to seek such understanding, students will ultimately be
equipped to make well-balanced evaluations of both ideas and actions to address
the complexity of issues presented to them.
Finally, Confucius and Socrates help professors as a whole to envision and
achieve learning outcomes that more fully form competent and responsible
persons. Western emphasis on intellectual acuteness is balanced by the priority
attached to the internal formation of character of the East. Thus, integration of the
Confucian and Socratesian approaches has the potential to foster a thriving
formative influence within the teaching and learning environment. I have found
this to be the case in my experience teaching American law in an Asian
university.
Notes
1

With grateful appreciation to Park Dam, LLB, summa cum laude, Handong
University, 2013, for her excellent research and editorial assistance and to Han
Boyeon for her insightful review, thoughtful comments, and probing questions.
2

For a further elucidation of this correspondence, I recommend Warwick
University ProfHVVRU$EGXO3DOLZDOD¶VDUWLFOH³Socrates and Confucius: A Long
History of Information Technology in Legal Education´ published in 2010.
3

Seowon refers to private Confucian academies during the Joseon Dynasty (13921897).
4

This momentous shift in American legal education was thoroughly analyzed by
Michigan Law Professor Joel Seligman in his 1978 book, The High Citadel: The
Influence of Harvard Law School.
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T houghts and Reflections
W elcoming the Stranger :
A T heological Reflection on Diversity and the C hristian F aith
C . C lar k T riplett
In his thought-provoking book Exclusion and E mbrace: A Theological
Exploration of Identity, Otherness, and Reconciliation (1996), Yale theologian
Miroslav Volf argues that the Christian concern for others, particularly strangers
DQG³RXWVLGHUV´LVURRWHGLQWKH theologia crucis (³theology of the cross´). The
event of the cross places a radical obligation upon those who are followers of
&KULVW WR HQJDJH LQ ³VHOI-GRQDWLRQ´ RU VHOI-JLYLQJ  7KH ³*LIWLQJ *RG´ DFWV LQ
solidarity with the victims of evil and oppression in the self-giving death of Christ
E\QRWRQO\³VXIIHULQJZLWK´EXW³VWUXJJOLQJRQWKHVLGHRI´WKRVHZKRKDYHEHHQ
marginalized or cast aside. Perhaps even more radically, God has acted on behalf
RI WKH ³SHUSHWUDWRUV´ RI YLROHQFH DQG HYLO through the atonement to bring
reconciliation and receive them into the communion RI *RG¶V NLQJGRP  6R
divine self-giving is provided under the conditions of enmity; that is, the love of
God is given in the context of hatred and violence. The scandal of the cross is
that the love that is extended is not always reciprocated, and the suffering and
violence continue. Yet God calls his people to remain faithful because in the
scandal there is also a promise:
In serving and giving themselves for others (Mark 10:45), in
lamenting and protesting before the dark face of God (15:34), they
[disciples] found themselves in the company of the Crucified. In
his empty tomb they saw the proof that the cry of desperation will
turn into a song of joy and that the face of God will eventually
µVKLQH¶XSRQDUHGHHPHGZRUOG(Volf 27)
The way of the cross is a message of welcome, but those who follow Christ also
UHDOLVWLFDOO\ UHFRJQL]H WKDW *RG¶V PDWFKOHVV ORYH ZLOO FRQWLQXH WR EH PHW ZLWK
hostility and exploitation.
Diversity and the H ermeneutics of Difference
The theological significance of diversity, as previously indicated, is rooted
in the doctrine of grace. For the Christian, there is a deep awareness of a time of
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alienation and separation from God, of being on the outside and without hope.
This is the subjective location for perceiving the importance of diversity in a life
of faith. Anthony Thiselton examines this notion in the hermeneutics of Ormond
Rush: ³2SHQQHVV WR the other together with the importance of questions and of
µGLIIHUHQWLDWLRQ¶GHULYHVIURPWKHJLYHQRI'LYLQH$OWHULW\´ 102). There is a twoIROG RWKHUQHVV LQ PDQ¶V VHSDUDWLRQ IURP *RG WKH RWKHUQHVV RI *RG DQG WKH
otherness of suffering, hostility, and marginalization in human nature.
Understanding the other requires an attitude or position of openness that allows
for the transformation of the self. This is not always easy for American Christians
in particular because of the exaggerated focus on individualism and the autonomy
of the self. The hermeneutic of difference or alterity, however, expects to be
surprised by something novel and strange which will change the world as
previously experienced. This is the wonder of the gift of grace that brings new
KRUL]RQVRIH[SHFWDWLRQ7KHVWUDQJHQHVVRI*RG¶VORve is His willingness to grant
unmerited favor despite the brokenness and hostility of humanity. The attitude of
humility and deference, based on the receipt of an unexpected gift, is paramount
in acknowledging the world of the other. It means understanding the other
through their eyes rather than the aperture of the self. Paradoxically, it is often in
the process of understanding the other that change occurs in the self. As
Thiselton inGLFDWHV ³>,@t is whatever confronts us as most strange, adversarial,
challenging, or provocative that encounters us with the most creative, formative,
transformative, and life-FKDQJLQJ HIIHFWV´ 101). The task of understanding the
other is personally, socially, and spiritually formative in that it reshapes and realigns the orientation of those who engage in what may seem to be risky steps. In
one sense, it is the essence of true spirituality, a re-orientation to God, self, and
the world: coram deo, cum hominibus, in mundo (³before the face of God, with
man, in the world´).
Diversity as a W ay of C reating Space for O thers
Unfortunately, the faithful have not always been consistent in extending
WKLV FUXFLIRUP SDWWHUQ RI *RG¶V ORYH EH\RQG WKH FRQILQHV RI WKHLU RZQ FXOWXUDO
bastions. Instead of relating to strangers from a position of humility and grace,
the posture of some has been of privilege and entitlement. There are many
H[DPSOHV RI WKLV LQ WKH KLVWRU\ RI WKH FKXUFK  7]YHWDQ 7RGRURY¶V ERRN The
Conquest of America: The Question of the Other (1999) discusses in detail the
subjugation of the Indians in Guatemala as part of the Spanish Requerimiento (the
Declaration of Sovereignty in 1513), in which the natives were required to
convert to Christianity. In this case, the expansion of Christianity and Spanish
cultural pretentions are enmeshed in such a way that violence, dehumanization,
and subjugation were considered part of the conversion process. Not all
Christians agreed with these methods. Bartolomé de las Casas, Bishop of
Chiapas, disagreed with this abuse and spent his entire career fighting both the
church and Spain over the treatment of indigenous peoples. As Todorov points
out, ³Las Casas loves the Indians. And is a Christian. For him, these two traits
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are linked: he loves the Indians precisely because he is a Christian, and his love
illustrates his faith´ 168).
Despite his love for the natives, hoZHYHULWLV DOVR FOHDUWKDW /DV&DVDV¶
understanding of the Indians was limited. He never objected to the project as a
whole. The question was whether he was truly interested in embracing the
Indians and their cultural identity. His interest seemed more utilitarian; it was
necessary to convert the Indians. Todorov argues that this approach to receiving
the truth is still a form of coercion and imposes a form of violence on the other
with little concern for the cultural identity of a particular group of people. This
criticism is not a reflection on the value of evangelism, but rather addresses the
LPSRUWDQFHRI³GLVWDQF>LQJ@ourselves from ourselves and our culture in order to
FUHDWHDVSDFHIRUWKHRWKHU´ Volf 30).
Creating a space for others has not always been easy, either, because of
fear or presumption. There is considerable anxiety that strange ideas and novel
views may destroy our hold on truth. However, even the message of the gospel
often cuts across our preconceived ideas and pretensions about the immutability
of our own beliefs. ,WLVRQO\ZKHQZHYLHZ6FULSWXUHDVDQ³RXWVLGHU´RUZKHQ
ZHUHDG³RYHU-DJDLQVW´RXUVHOYHVDQGRXUSHUVRQDOYLHZVRIWUXWKDQGUHDOLW\WKDW
we gain a glimpse of the truth of God. As Stephen E. Fowl and L. Gregory Jones
indicate in their work Reading in Communion: Scripture and Ethics in Christian
Life (1991), ³>«@Scripture is not simply us in disguise; it should not be a mirror
we use to reflect our prejudices back to us in the wRUGRI*RG´ (112). This is why
LWLVLPSRUWDQWWROLVWHQWRWKHYRLFHVRI³RXWVLGHUV´DQG we are often surprised by
what we learn, even though it may create discomfort.
The claims of exclusiveness that Christians sometime advocate is driven
by belief in the universality of the gospel, as it should be, but this does not mean
WKDW &KULVWLDQV DXWRPDWLFDOO\ KDYH D FRUQHU RQ DOO WUXWK  $W WLPHV WKH FKXUFK¶V
insular perspective has led to the worst kind of brutality and dehumanization as
with the Spanish Requerimiento. Theologian Dietrich Bonhoeffer argued,
LQWHUHVWLQJO\WKDW&KULVW¶VFODLPVDUHQRWMXVWRQWKHFKXUFKEXWWKHZKROHZRUOG
This means that Christ takes form in the world among us here and now. This
often comes in peculiar form, particularly among those who are marginalized and
broken. Fowl and Jones indicate that for Bonhoeffer, this-worldly concern is part
of the vita christiana (³Christian life´): ³,Q WKH PLGVW RI WKDW SURIRXQG WKLVZRUOGOLQHVV %RQKRHIIHU DUJXHG ZH QHHG WR OLYH µXQUHVHUYHGO\ LQ OLIH¶V GXWLHV
problems, successes and failures, experiences and perplexities¶´ (qtd. in 154-55).
This means that Christians should engage in thoughtful and discerning readings of
both the Scripture and the world to discover the way Christ takes shape in our
time. For Bonhoeffer, this did not mean giving up the unique identity of
&KULVWLDQLW\  &KULVWLDQV PXVW FRQWLQXH WR KROG FRQVLVWHQWO\ WR WKH ³DUFDQH
GLVFLSOLQH´DQd the mysteries of the faith, EXWWKH\VKRXOGGRVR³LQWKHPLGGOHRI
the village,´QRWEHKLQGZDOOVRURQWKH boundaries; WKH\DUH³WREHD&hurch for
RWKHUV´ qtd. in 155). A concern for strangers is part and parcel of the way of the
FURVV ZKLFK LV DOZD\V VHW DJDLQVW WKH EDFNGURS RI WKH IDFW WKDW ³ZH ZHUH RQFH
aliens and strangers DQG DW HQPLW\ZLWK *RG´EXW LQ VSLWHRIWKDWZHKDYHEHHQ
forgiven and reconciled by and before God. Welcoming strangers is based firmly
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on our own forgiveness, and the will to embrace others should be extended prior
to any judgment about others regardless of race, ethnic group, or socioeconomic
status.
Diversity as the Unfolding of C hristian Hospitality
At the heart of the Christian witness is the love for others that is
articulated in the good news of Jesus Christ. This is a love that is inexplicable
because its source is the mysterious grace of God that reaches out in hospitality
towards those who are strangers and aliens to God. This form of hospitality,
however, is complicated and fraught with many dangers. Human hospitality is
often tainted with narcissistic needs, as has been so evident in the history of the
United States. However, *RG¶VORYHFURVVHVWKHERXQGDULHVRIGHIHQVLYHQHVVDQG
exploitation and reaches into the spaces between different peoples and cultures. It
is a cruciform model of hospitality in the sense that it is self-giving and sacrificial.
Only a self-sacrificial model can crack the defensive walls that have been erected
because of the violence and hostility that seem to be the natural tendency of
humans. As Hans Boersma so profoundly illustrates in his work Violence,
Hospitality, and the Cross (2004), ³>,@W LV DW WKH IRRW RI WKH FURVV WKDW ZH OHDUQ
from God how hospitality is to function´ 25). Citing theologian Reinhard Hütter,
Boersma argues for the divine origin of the inclusion of the other in the Christian
ZLWQHVV ³$W WKH YHU\ FHQWHU RI WKLV KRVSLWDOLW\ VWDQGV ERWK D GHDWK DQG D
UHVXUUHFWLRQ WKH PRVW IXQGDPHQWDO HQDFWPHQW RI WUXWK *RG¶V VLGH DQG SUHFLVHO\
therefore also the threshold of *RG¶VDEXQGDQWKRVSLWDOLW\´ Ttd. in 25). Although
postmodern writers, such as Emmanuel Levinas, have argued for the unique
importance of hospitality toward the other as a first philosophy, Boersma makes
the case that sacrificial love for the other is not a natural virtue; considering the
other as good or better than ourselves is a divine virtue and reflects what Simon
Morrison Steer calls ³WKHKRVSLWDEOHKHDUWRI<DKZHK´ qtd. in 27).
Perhaps the reason some Christians struggle so much with the idea of
diversity is that a self-preservation model of the atonement is so predominant in
American evangelicalism. This is the perspective that the foremost and exclusive
end of the theology of the cross is to redeem individual souls from damnation and
that this is the primary mission and purpose of the Christian church. This is not to
deny the significance and importance of individual salvation²it is certainly the
beginning of the Christian faith. However, if this is all there is of Christian
theology, it makes all discussions of the Christian life and the community of the
church an empty husk. Many theologians, such as Gustav Wingren and N.T.
Wright, adopt the teachings of the early church fathers to explain the fullness of
&KULVW¶V GHDWK DQG WKH OLIH-changing salvation that he accomplished. Ireneus¶V
FRQFHSW RI ³UHFDSLWXODWLRQ´ for example, offers a corrective for the narcissistic
WHQGHQFLHVLQSRSXODUYHUVLRQVRIWKHJRVSHO5HFDSLWXODWLRQPHDQVWKDW&KULVW¶V
work makes it possible for men and women to live transformed lives with new
ways of relating and new ways of living. Salvation means being human in the
way God created us to be. This does not occur naturally or through human effort,
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but only through the grace of God freely given and accomplished in the death and
resurrection of Christ. It dramatically changes the way individuals view others
through the lens of forgiveness and redemption. Obviously, this means relating to
others differently from what is expected. It is not a naïve hyped-up portrayal of
life with no conflict or complications, nor is it an imperialist attitude that assumes
an omniscient understanding of the needs, suffering, and concerns of others.
Rather, it recognizes the source of this new life and the sacrifice that was
necessary for its attainment. There is a calling and remembrance in this new life
that places forgiveness at its center and orients the self in a new and different way
to the other. The humility that evolves from the place of forgiveness opens the
way for a unique understanding of the space between myself and the other²the
alien and stranger.
Borrowing from Martin Buber, James Olthuis WDONV DERXW WKH ³VSKHUH RI
WKHEHWZHHQ´ (36). According to him,
Love as gift creates a space-which-is-meeting, inviting partnership
and co-birthing, and fundamentally calling into question the
deconstructive idea that structures are necessarily always violent.
It suggests a new thematization of meaning and truth as good
FRQQHFWLRQV LQ FRQWUDVW WR ERWK PRGHUQLW\¶V SRZHU FRQWURO
MXGJPHQW DQG SRVWPRGHUQLVP¶V GLVruption and dissemination of
any claim of entitlement to meaning and truth. Narratives are
possible, not as grand control devices, but as tales of (broken) love
coauthored in community. There are countless narratives of
endless suffering and horror, but there are also wonderful tales
(small, subversive stories) of meeting, healing, and suffering love
in the midst of and in spite of suffering. (37)
This space-between is the place where love and hospitality begin. When
Christians engage the other in humility with an expectation for something unique
to happen, it opens a place for an altered definition of self. It is an orientation that
does not assume superior knowledge, but displays a willingness to be affected by
the other. In the process, a space is opened up for God. When love is present in
any meeting with the other, love makes a way for transformation. This kind of
love that pauses to hear the voice of the other, however different in experience
and thought, is the overflowing and abundance of God (Olthuis 33).
Conclusion
$VZHFRQVLGHUWKHLPSRUWRI³ZHOFRPLQJVWUDQJHUV´DVDSDUDGLJPRIWKH
Christian faith and Christian academy, many will continue to have more questions
than answers. How does the academy provide a context for the discourse of the
other while remaining true to its heritage? How does the academy offer a hearing
for alien voices while providing a prophetic critique to a broken and fallen world?
How can Christians demonstrate sacrificial love while at the same time not being
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blind to the hostility and destructiveness of human society? There are no easy
answers, but the questions should be part of both the orientation and capstone
culmination of Christian education. As has been discussed throughout this essay,
the conversation muVWEHJLQZLWKUHFRJQLWLRQRI*RG¶VKRVSLWDOLW\GHPRQVWUDWHGLQ
the death and resurrection of Christ. Such love for the other is beyond
comprehension, but it gives hope that Christians will find ways to meet the other
that demonstrate and embody the truth of the gospel.
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Christ Across the Discipline, edited by the distinguished Professor of Faith
and Learning at Wheaton College, is a collection of essays by a diverse group of
scholars who engage in serious analyses of the major cultural and academic issues
that complicate the process of faith and learning. The book is an homage to
Arthur F. Holmes, former Professor of Philosophy at Wheaton College, and his
seminal work, The Idea of a Christian College +ROPHVZURWHWKLVZRUN³RXWRID
IUXVWUDWLRQ µDW QDUURZHU YLHZV RI HGXFDWLRQ DQG &KULVWLDQ VHUYLFH¶ KH KDG
encountered earO\LQKLVWHDFKLQJFDUHHU´ 1). What is most refreshing about this
work is that many of the essays attempt to find a more intellectually nuanced and
academically honest interaction between faith and critical thought as opposed to
what is often presented in popular models of faith and learning. Following Arthur
+RPHV¶ OHDG WKH\ H[SORUH WUXWK PRUH FULWLFDOO\ DQG KXPEO\ UDWKHU WKDQ ZLWK
VLPSOH³LQGRFWULQDWLRQ´RU³DFFRPPRGDWLRQ´
Although all the presentations in this volume are worth reading carefully,
this review will briefly examine two of the essays which seem to represent the
underlying questions that most of the writers address. One is a historical account
RI WKH WHQVLRQV EHWZHHQ IXQGDPHQWDOLVW ³SDVVLRQV´ DQG WKH PRUH FUHDWLYH
intellectual openness of the new evangelicals. The other essay considers the
external challenges of the enlightenment, which is often antithetical to
Christianity, as well as the internal divisions within Christianity about how to
respond to critical challenges. Both essays reflect on the importance of the
careful balance between faith and critical inquiry.
³7KH %OHVVLQJV RI DQ 8QHDV\ &RQVFLHQFH &UHDWLYH 7HQVLRQV LQ
Evangelical IntellectuDO /LIH´ E\ -RKQ 6FKPDO]EDXHU Assistant Professor of
Protestant Studies at Missouri State University, explores the tensions in orthodox
American Christianity, particularly as the sons and daughters of fundamentalist
stalwarts who graduated from Ivy League institutions and began to engage the
intellectual issues of the day in a different way. A division emerged within the
church and the academy. The reactions on both sides of the divide were, at times,
quite intense culturally and intellectually. Schmalzabauer reminds the reader of
complaints from some of the intellectuals, such as J. Gresham Machen, who
FULWLFDOO\ FRPPHQWHG RQ D FKXUFK FXOWXUH ZKHUH WKHUH ZDV ³WKH EORZLQJ RI

Book Reviews 51
HQRUPRXVKRUQVDQGRWKHUZHLUGLQVWUXPHQWV´DQG&DUOF.H. +HQU\¶VFULWLFLVPRI
the ³tendency to replace great church music by a barn-dance variety of semireligious FKRUXVHV´ TWG 47). The criticism from the fundamentalist side of the
divide, however, was equally caustic. Many complained that evangelical
intellectuals, such as George Marsden and Mark Noll were advocating revisionist
views of history and moving awa\IURP$PHULFD¶V-XGHR-Christian heritage (60).
The tensions within the evangelical community were not limited to
internal conflict. Many of the new academics found that the struggle between
faith and the academic life could be quite painful. A prime example, according to
Schmalzbauer, was Edward John Carnell, who taught at Fuller Seminary at the
same time as Carl Henry and found that he was often marginalized in both worlds.
$WWHPSWV WR GHYHORS DQ LQWHOOHFWXDOO\ DFFHSWDEOH IDLWK FRXOG EH ³SV\FKRORJLFDOOy
WD[LQJDQGSURIHVVLRQDOO\KXPLOLDWLQJ´ TWG 42). Carnell found it difficult to find
his place as a scholar who was too liberal for the fundamentalists and too
conservative for the world outside of evangelicalism. As Schmalzbauer laments,
³DIWHU D OLIHtime grappling with the contradictions in his background, he
succumbed to an overdose RIVOHHSLQJSLOOVLQ´ 37).
7KH³XQHDV\FRQVFLHQFH´WKDW&DUO+HQU\VSRNHRILQKLVFODVVLFZRUNKDV
continued to plague evangelicals, even into the twenty-first century.
Schmauzbuer identifies three sources of uneasiness that tend to be problematic in
efforts to relate faith to the academic arena: the persistence of conspiratorial
themes in evangelical discourse, the continuing appeal of bad history, and the way
evangelicals have been depicted in the media. Schmauzbuer believes these issues
are problematic because of larger cultural differences. Evangelicals are at the
same time different and yet the same. An unwillingness to recognize views from
the other side creates a tension that seems perpetual. This myopia is found both
inside and outside of the camp. In an increasingly polarized war of cultures, it is
DEVROXWHO\ LPSHUDWLYH SDUWLFXODUO\ LQ WKH SURFHVV RI IDLWK DQG OHDUQLQJ ³to
PHGLDWHEHWZHHQZRUOGV´ 71). The growing cultural diversity of evangelicals has
KHOSHG LQ VRPH ZD\V WR PLWLJDWH WKH ³P\WKRORJ\ RI WKH $PHULFDQ SDVW´  
Recognizing that Christians have a common spiritual source, it is important to
seek common ground in spite of sometimes radical differences on politics, social
morality, and economics.
Eleanore Stump, Robert J. Henle Professor of Philosophy at St. Louis
University, also considers the challenges from inside and outside the faith with a
focus on two intellectual movements that have significantly impacted not only
culture as a whole but in particular the Christian academy. Modernism, since the
time of the Aufklärung (Enlightenment), has been antagonistic to Christianity
SULPDULO\EHFDXVHLWSRVHVWKHDUJXPHQW³WKDWDOOUHSXWDEOHOHDUning is a universal
or genHULFDOO\KXPDQHQWHUSULVH´ 118). This means that scholarship is something
that everyone can pursue regardless of his or her particular viewpoint. Modernists
also believe that the pinnacle of academic learning is the scientific method and
that any objective approach to knowledge should use this method. Christianity or
theology does not use the scientific method and is particularistic in that it is not a
perspective everyone holds or claims regardless of vantage point.
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Postmodernism is a reaction to the universal assumptions of modernism.
It is an approach to scholarship that recognizes that even science, with all of its
DFFRPSOLVKPHQWV LV LQIOXHQFHG E\ ³KXPDQ ELDVHV VHOI-LQWHUHVW DQG SROLWLFV´
(119). According to postmodernists, it is impossible to escape the impact of
cultural particularities and social contexts. The underlying bias of science and
much of Western intellectual pursuits is the Western white male perspective,
which privileges this one particularity over all others at the expense of other
cultural perspectives that are not heard because of it.
It is not surprising that a number of Christians have adopted
postmodernism due to hostility that is sometimes perceived coming from the
scientific and academic community as a whole. Since postmodernism leans
toward a perspectival view of knowledge and learning, ³&KULVWLDQLW\ LV DV
allowable as any other partLFXODULW\DQGSHUVSHFWLYH´ 120). Stump believes that
such a view is problematic because there is no critical framework for correcting
any position. Unless there are some means of stepping out of a particular frame
of reference, attempts to justify truth are always self-reflexive. However, Stump
argues that the great divines of Christianity, such as Augustine, Aquinas, and
Luther, made much more robust and demanding claims than ones of
postmodernism. Their claims were the claims of truth placed on everyone. The
expectations of Christianity are universal rather than just a particular point of
view.
Ultimately, Stump adopts a position similar to modernism, and she
believes that this position is the most amenable to Christianity. At the same time,
she recognizes that modernism has not lived up to its ideals, particularly in terms
of the Eurocentric male interests that have often imposed themselves upon the
DFDGHP\  7KH EHVW ZD\ WR RYHUFRPH WKLV IDLOXUH LV ³WR IROORZ WKH SDUWLFXODULVW
path and let competing particularities in WKHDFDGHP\DUJXHLWRXW´ 127). This is
necessary as the tendency towards self-deception and moral evil that blinds
human beings to their own flaws. Diverse perspectives provide a safety net
against self-deception. This argument provides for a universal hope for
discovering universal truths, but also acknowledges the tendency toward human
evil that demands a viewpoint that constantly challenges its own. With this in
mind, Christian scholars PD\ JUDFLRXVO\ DFFHSW WKDW ³>W@he external challenge to
Christianity in the academy is consequently wrong DQG\HWVWLOODEOHVVLQJ´ 128).
The internal challenge of divisions within the Christian faith is an equally
pressing concern related to the process of faith and learning. According to Stump,
one of the key sources of division is the struggle over orthodoxy and heresy.
While this is an important issue, for evangelicals in particular, it has become a
source of embarrassment and disdain for some because those outside the camp
simply do not understand the significance of it. It is not always clear whether the
conflict, which raises such a head of steam, is about core issues or issues that are
really peripheral to the faith. The important question for Stump, however, is that
assuming the clarity of the distinction between orthodoxy and heresy, what should
be the proper attitude toward those who hold such belLHIV³>,@t is a great mistake
to suppose that one can make a legitimate inference from the appropriateness of
rejecting a belief to the appropriateness of rejecting the person who holds that
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EHOLHI´  $FFRUGLQJWR6WXPSLWLVD³ZUHWFKHGPLVWDNH´WRMXGJHDSHUVRQ¶V
character even as a Christian because they have a set of beliefs that may vary
from our own. There are certainly many examples of committed and dedicated
individuals who have lived exemplary lives, though their doctrinal views may not
bHDOLJQHGZLWKDSDUWLFXODUJURXS3HUKDSVPRVWHJUHJLRXVLVZKHQ³FRHUFLRQ´LV
used to treat those who hold to beliefs that are rejected by the community of faith.
If the tables were turned, which is quite possible in a secular society, Christians
would certainly hope or even expect that their perspective would be respected,
particularly if there was pressure to adhere to a position that is antithetical to their
belief system. According to Stump, such pressure undercuts the love of truth, and
any attempW DW FRHUFLRQ ³LV ERXQG WR EH D FRQFHUQ IRU DQ\ VRFLHW\ EXW LW LV
disastrous foUWKH&KULVWLDQFRPPXQLW\´ 132).
Both the external and internal challenges to faith and learning integration
are bound together. Christians have always maintained at least an underlying
belief that there is a universal truth for everyone to know about the source of all
truth. This belief allows for the possibility of integration of all other areas of
DFDGHPLF SXUVXLW  $W WKH VDPH WLPH ³WKLV LQWHJUDWLRQ ZLOO ZRUN EHVW LQ D
pluralistic environment, in which both truth and orthodoxy are sought but
adversaries aQGKHUHWLFVDUHSURWHFWHG´ 132).
7KHVHWZRFRQWULEXWLRQVRIIHUDUHSUHVHQWDWLYHVDPSOHRIWKH³ELJSLFWXUH´
issues that are presented in this book. This is not a book about the details of faith
and learning methodology, but a discussion of how the Christian community, both
church and academy, interacts with the broader intellectual concerns. There is a
sophisticated understanding of the complexity of this dialogue and the need for
honesty and integrity in the exchange of ideas. There has been a tendency for
GLVFXVVLRQV RQ IDLWK OHDUQLQJ WR KDYH DQ ³HFKR FKDPEHU´ HIIHFW UDWKHU WKDQ
seriously engaging the difficult questions that non-Christian scholars pose. This
occurs, perhaps, out of fear that the foundations of Christian faith will crumble if
hard questions are addressed. If there is a genuine pursuit of truth, Christians
must seriously engage in self-analysis and humble reflection, and whether or not
the responses WKH\VRPHWLPHVJOLEO\SURYLGHDUHDGHPRQVWUDWLRQRIWKH³ORYHRI
WUXWK´  (YDQJHOLFDOV LQ SDUWLFXODU QHHG WR EH DFXWHO\ DZDUH RI ZKHUH WKH\ DUH
located in the current cultural context and how typical Christian discourse may be
a reflection of cultural FDWHJRULHVWKDWPD\RUPD\QRWEH³SXUHO\´&KULVWLDQ7KLV
work makes a serious effort to address the challenges of faith and learning, both
externally and internally. The contributors seem to be committed to continuing a
conversation, which will allow for a serious and respectful dialogue with those
who may not always agree with their premises. It may be that the Christian faith
will hold up under the most critical scrutiny from across the disciplines.
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B rock, B rian, and John Swinton, eds. Disability in the Christian
Tradition: A Reader . G rand Rapids, M I : E erdmans, 2012. 576
pages, $45.00
Reviewed by C arol J. A ustin
Historical treatment of people with disabilities, viewed through a secular
viewpoint, is a growing contemporary theme. Brian Brock and John Swinton
expand this discourse in their edited book, Disability and the Christian Tradition.
This collection brings together fourteen experts in theology and disability studies,
exploring the definition of humanity, impairment, and societal interaction with
people who are different. The volume is arranged in chronological order by
periods of history. The journey begins with the Church Fathers, moving through
Medieval and Enlightenment ages, and continuing into the Reformation and
Modern era. Each contributor points out themes and offers commentary based on
theological writings. Excerpts from original writings are also included. It should
be noted that this collection is intended for the serious scholar.
Acknowledging that ³GLVDELOLW\´ LV D PRGHrn term, the editors introduce
the collection by exploring how disabilities²variations in human mental and
physical capabilities²have been conceptualized throughout the centuries. A
distinction is made between Postmodern and Christian thought. The former
focuses on normalcy and deviance, centering on those considered to be
marginalized or different and VHWWLQJXS³XV´DQGWKH³RWKHU´Instead of looking
at people with disabilities aV ³VSHFLDO SUREOHP FDVHV,´ the Christian worldview
focuses in a positive way RQ ³ZKDW LW PHDQV WR EH KXPDQ.´ Thus, rather than
³GLVDELOLW\ LQ WKH %LEOH´ WKH HVVD\V center on Christian tradition, reflecting on
people with what we now label a disability and on how they are perceived within
the church body.
After developing a FRPPRQDOLW\RIIRFXVWKH&KXUFK)DWKHUV¶ %DVLOWKH
Great, Gregory of Nyssa) writings are presented, highlighting the great cultural
shift brought about by Christian thought. In opposition to Greek and Roman
belief, which held that those with disfiguring conditions should be purged for the
benefit of all society, Christianity offers a pivotal turning point by holding that
every human life has intrinsic value. Not only is every life considered valuable,
believers are admonished to take action and care for those who are facing societal
exclusion.
The influence of Christian thought continues with an analysis of
Augustine, who shaped Western Christian thought for centuries to come. His
writings suggest that focusing on deformities in others could be viewed as our
ODFNRIDELOLW\WRVHH*RGZRUNLQJLQ HDFKSHUVRQWRFUHDWHD³EHDXWLIXOZKROH´
$XJXVWLQHDGPRQLVKHVXVWRSRQGHUWKHH[DPSOHVRISHRSOHZKROLYH³JUDFHIXOO\
ZLWKLQILUPLWLHV´H[DPLQLQJWKHLUYLUWXHRISDWLHQFH
%XLOGLQJ RQ $XJXVWLQH¶V WKHPHV $quinas addresses the theme of
acceptance for all human life and the importance of all in the life of the church.
$TXLQDV¶ WKHRORJLFDO ZULWLQJV UHIOHFW WKDW HYHU\ KXPDQ EHLQJ LV FUHDWHG ZLWK D
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complete and whole soul, through which, we bear the image of God. While
DFNQRZOHGJLQJWKDWWKHRSHUDWLRQVRIWKHVRXOPD\EH³WKZDUWHGE\WKHLQILUPLWLHV
RIWKHERG\RUEUDLQ´WKHFDSDFLW\IRUDUHODWLRQVKLSZLWK*RGLVQRWGLPLQLVKHG
Prompting us to examine our perceptions of disability conditions, Julian of
Norwich, through her own suffering, reflects on the suffering of Christ. In a time
of male dominance, Julian admonishes believers to leave fear behind, and to
becomH LQYROYHG ZLWK WKH ³PHVVLQHVV´ of people¶s lives. Closely following
Julian, we come to Martin Luther, whose theme of grace extends to all people of
DOODELOLWLHV5HDOL]LQJDOODUHPDGHHTXDOLQ*RG¶VMXGJPHQWFDQWKHQOHDGXVWR
rethink the meaning of physical or mental disabilities.
We next meet John Calvin, who established institutions that cared for
disabled people in Geneva DQGSURFODLPHG³*RGVWDQGVRQWKHVLGHRIWKHRXWFDVW
DQG WKH RXWVLGHU´  -X[WDSosed to his themes of inclusion is his belief in
predestination: *RG KDV FKRVHQ D SHUVRQ¶V SDWK  7KLV FRPSOLFDWLRQ RI &DOYLQ¶V
work is fertile ground for future discussions.
The enlightenment period, next on the stage of history, is represented by
Georg Wilhelm Friedrich Hegel, Søren Kierkegaard, and Willem ven den Bergh.
+HJHO¶V UHDVRQLQJ OHDGV WR FRQVLGHULQJ SHRSOH ZLWK PHQWDO GLVDELOLWLHV, like all
KXPDQV HQJDJHG LQ WKH XQHQGLQJ SURFHVV RI GHYHORSPHQW  .LHUNHJDDUG¶V
discourses prompt us to consider how our attitudes and expectations can cause
more suffering than the mental challenges or physical pain the disabled live with.
Lastly, demonstrating practical concern, Van den Bergh of the Netherlands
HVWDEOLVKHGWKH³$VVRFLDWLRQIRU&KULVWLDQ&DUHRI,QVDQH3HRSOHDQG1HXURSDWKV´
as he promoted a better world for those who could not defend themselves.
Leading us into the twentieth century, this volume explores the writings of
Dietrich Bonhoeffer and Karl Barth. BonhRHIIHU¶V SHUVRQDO VXIIHULQJ and
experiences with disabled people are evident in his thoughts on what it means to
be human, as he stresses the need to be respectful towards all human life. Barth
continues this theme as he explores relationships between humans in the light of
*RG¶VORYHIRUDOO
The final three chapters include contemporary theologians²Jana Bennett,
Hans S. Reinders, and John Swinton²as they explore the struggle for justice in
social and legal arenas. Bennett explores the role of women as it intersects with
disability. Reinders shares insights gleaned through living with mentally disabled
people. We can learn of our own weaknesses through learning about the
weaknesses of others, thus stripping away illusions of ourselves. Swinton
suggests that we look at the assumptions people make regarding people with
profound intellectual disabilities.
This searching can lead to a fuller
understanding of what it means for all of us to be human, which in turn will lead
to a more just society.
7KHFRPPRQDOLW\RI³KXPDQVUHODWLQJWRHDFKRWKHUWKURXJKWKHH[DPSOH
RI-HVXV&KULVW´EULQJVWKHVHGLYHUVHWKHRORJLFDOZULWLQJVWRJHWKHU7KURXJKRXWDOO
fourteen essays, we are admonished to embrace and connect with whom we today
UHIHU WR DV GLVDEOHG  ,QFOXGLQJ HDFK WKHRORJLDQ¶V RULJLQDO Sertinent writings
enables firsthand access to Christian thought through the ages, thus facilitating
continuing dialogue that centers on the intersection of Christianity and disability.
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Disability in the Christian Tradition is a deeply scholarly work that lays a
historical, anthropological background for others to build on. It is a worthy
contribution to the growing field of disabilities studies.
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K oschor ke, K laus, F rieder L udwig, and M ariano Delgado, eds. A
H istory of Christianity in Asia, Africa, and Latin America: A
Documentary Sourcebook . G rand Rapids, M I : E erdmans, 2007.
426 pages, $35.00
Reviewed by John J. H an
In recent years, the growth of Christianity in Asia, Africa, and Latin
America has captured much attention from academia. Scholarly publications such
as 'DYLG&KLGHVWHU¶V Christianity: A Global History  3KLOLS-HQNLQV¶V The
Next Christendom (2002; rev. 2007), Mary Farrell BHGQDURZVNL¶V Twentiethcentury Global Christianity (2008)DQG'DQD/5REHUW¶V Christian Mission: How
Christianity Became a World Religion (2009) attest to the growth of Christianity
in the non-Western world. Indeed, churches in these continents²sometimes
incorrectly termed as the churches in the Global South (geographically, China
belongs to the Global North)²have witnessed explosive growth, especially
among evangelicals and Pentecostals.
A History of Christianity in Asia, Africa, and Latin America is a welcome
addition to the growing body of resources on the development of global
Christianity. Unlike other books mentioned above, this book is a collection of
historical documents. Three scholars, one from the United States and two from
Germany, collaborated on this volume. As the subtitle indicates, the book
compiles numerous documents illustrating how Christianity was received, what
kind of challenges it faced, and how much success it achieved outside the West.
Because it is a collection of mostly brief documents, this book can be read in any
order²by continent, by country, or by document.
Many documents display the interactions between Christians and nonChristians. In 1551, a debate took place between Jesuits and Zen Buddhists in
Japan. They debated over issues such as sainthood, the origins of the universe,
the position of people in the natural order, and good and evil. The two sides
presented classic arguments for their respective faiths: the Christian idea of
principio (principle) vs. the Buddhist idea of emptiness, the Christian idea of
salvation vs. the Buddhist idea of enlightenment, and the Christian idea of
FUHDWLRQ WKURXJK *RG¶V ZRUGV YV WKH %XGGKLVW LGHD RI IRXU HOHPHQWV DPRQJ
others. When the Jesuits commented that humans are superior to animals due to
their ability to differentiate between good and evil, the Buddhists argued that
animals and humans meet the same fate: death. In a sense, they continued,
DQLPDOV DUH KLJKHU WKDQ KXPDQV EHFDXVH WKH IRUPHU ³OLYH WKHLU OLYHV ZLWKRXW
worrySDQJVRIFRQVFLHQFHRUVDGQHVV´  
Matteo Ricci (1552-1610), an Italian Jesuit priest, is another case in point.
Once he arrived in China, he mastered ancient Confucian texts to understand the
culture and mindset of the natives. Unlike the missionaries who demonized
native cultures, he found an element of monotheism in Confucianism: Shangdi
(芟裇, ³Celestial Emperor´). Ricci suggested the possibility of salvation of
DQFLHQW&KLQHVHEDVHGRQWKHLUFRQVFLHQFH³7KH\QHYHUDFFHSWHGVXFKLPSURSHU
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teachings about the King of Heaven and his servants, the other spirits, as our
Romans, the Greeks, the Egyptians and other foreign peoples did. We may hope
WKDWPDQ\RIWKHLUDQFHVWRUVZHUHVDYHGWKURXJKWKHQDWXUDOODZ«´  /L=KL
the Chinese philosopher who met Ricci a few times, tremendously respected him
for his intellectual capacity and good manners, although he wondered why Ricci
ZDVVWD\LQJLQ&KLQD/LDOVREHOLHYHGWKDW³LWZRXOGEHPXFKWRRVWXSLGIRUKLP
WRZDQWWRVXEVWLWXWHKLVRZQWHDFKLQJIRUWKDWRIWKH'XNHRI=KRX>&RQIXFLXV¶
KHUR@DQG&RQIXFLXV´  
Although some encounters between missionaries and natives were
amicable, many others were accompanied by violence. A fifteenth-century
document reports on the Portuguese enslavement of a young African man in the
QDPHRIWKH*RVSHO³7KH\IRXQGDKXWLQZKLFKWKH\FDSWXUHGD\RXQJPDn who
ZDV ZKROO\ QDNHG DQG ZKR FDUULHG D VKRUW ODQFH >«@ 7KLV \RXQJ QHJUR ZDV
afterwards educated according to the order of the Infante, and he was taught all
such things as a Christian VKRXOG«´    ,Q WKH HDUO\ sixteenth century,
Portuguese Catholics invaded city states in East Africa, killing the natives who
resisted, plundering the towns, and then burning them (146-47). Both the papal
bull of concession Inter Caetera of Alexander VI (1493) and the Requeri miento
(1513) termed Catholic crusaders in /DWLQ $PHULFD DV FRQTXHURUV RI ³WKH
EDUEDURXVQDWLRQV´WKDWQHHGHGWREHRYHUWKURZQ  
Readers will find why some people groups welcomed the Gospel and why
others did not. At the beginning of the twentieth century, Koreans embraced
Protestant Christianity as a religion of hope that can advance the country not only
in spiritual matters but also in education, in healthcare, in social reform, and in its
struggle against the Japanese occupation. Conversely, ,QGLD¶V *DQGKL H[SODLQV
why he did not become a Christian. Although he was tremendously attracted to
Christianity, and especially to the figure of Christ, he thought Hinduism met his
spiritual needs as much as Christianity could (109). Meanwhile, Kim Il Sung, the
founder of North Korea, comments on the Sermon on the Mount from a
SRVWFRORQLDOSHUVSHFWLYH$FFRUGLQJWR.LP&KULVWLDQLW\ZDV$PHULFD¶VLPSHULDO
tool to subjugate Koreans, and the Sermon on the Mount should be reinterpreted.
Instead of turning the other cheek to the enemy, one shouOGUHYHQJHWZRIROG³,I
you slap us once, we will return two sODSV´  
A History of Christianity in Asia, Africa, and Latin America is a
fascinating read and can serve as an excellent supplement to traditional textbooks
on the history of Christianity. In this book, readers will not read what scholars
say about historical events; rather, they will encounter hundreds of documents
that speak for themselves. The volume will reveal the successes and failures of
foreign missions, the challenges faced by missionaries, and the ways in which
Christian faith underwent cultural adaptation for survival on foreign soil. Not
only historians but also those in the fields of theology, missiology, and crosscultural studies will benefit from reading this indispensable resource.
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(QGǀ 6KǌVDNX  .LNX¶s Prayer: A Novel . T ranslated by V an C.
G essel. New Yor k: Columbia University Press, 2012. 328 pages,
$29.50
Reviewed by John J. H an
6KǌVDNX(QGǀ -96), perhaps the best-known Catholic novelist from
Japan, already enjoys wide readership in the West for Silence (謫黙 Chinmoku,
1966), a historical novel that deals with the 7RNXJDZDVKRJXQDWH¶V persecutions
of Catholic converts in the early seventeenth century. Kiku¶s Prayer (1982)
chronicles Catholic persecutions in Japan as well, but it is set in the 1860s, when
political power shifted from the shogunate to the emperor.
From the 1540s, when Francis Xavier and the Jesuits arrived in Japan,
until the early years of the Meiji period (1868-1912), numerous Japanese
Christians, as well as some foreign missionaries, were subject to religious
oppression. Following the Shimabara Rebellion (1637-38), for instance, 37,000
Christian men, women, and children died at the hands of government troops
(Spickard and Cragg, A Global History of Christianity, 212). As the emperor
began to consolidate his power in the late nineteenth century, he strove to build a
nation based on the principles of Shinto, the native religion of Japan. Christianity
was considered a heretical religion that undermined the traditional values of
harmony, loyalty, filial piety, and religious eclecticism. Severe persecutions of
Kirishitans (Christians) ensued. Kiku¶s Prayer portrays the sufferings of Catholic
Christian Japanese who chose death over apostasy. The novel also deals with the
self-sacrificial love of a non-Christian woman²the title character²for a
dedicated Christian man, Seikichi.
The original title of the novel is 緎螐苇 : ျွ蟣豗 ³$ :RPDQ¶V
Life7KH&DVHRI.LNX´ As the novel opens, we encounter the title character, a
tomboy in Urakami Village that borders Nagasaki. Kiku is different from other
girls²she is independent-minded, strong-willed, and adventurous. Defying
social norms, she falls in love with a young man who is a fervent Catholic and
WKXV LV RQ WKH JRYHUQPHQW¶s blacklist. The attraction occurs not because she
shares his faith. Rather, it is because of his kind heart and his intense dedication
to a religious cause, which mystifies her.
Following the fall of the shogunate, hundreds of Kakure Kirishitans
³KLGGHQChristians´ IURP8UDNDPLGLVSOD\WKHLUIDLWKLQSXEOLF7KHLUUHOLJLRXV
freedom is short-lived, however. The imperial government arrests them and
banishes them to prisons in several remote locations. Along with more than 150
fellow peasants, Seikichi is exiled to Tsuwano, a small hilly town in Kanoashi
District, Shimame Prefecture. The prisoners suffer torture, bitter cold, starvation,
and despair. Under psychological and physical torture, some commit apostasy,
but many others happily die for Christian faith. (Tsuwano Catholic Church [覫责
蓄詏褨教赬] commemorates 36 Japanese Christians who died as martyrs in
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1868.) Still others, including Seikichi, endure persecutions until the government
officially lifts the ban on Christianity in 1873.
An important theme of this novel is martyrdom. The severity of religious
persecution is vividly portrayed when Father Furet explains to Bernard, a fellow
Catholic missionary in Japan, the ways in which Japanese converts were tortured
in the hot spring two centuries earlier:
³, VXVSHFW WKH ILUHV RI *HKHQQD PHQWLRQHG LQ WKH %LEOH ZHUH OLNH
WKLV´ )DWKHU )XUHW PXWWHUHG DV KH FRYHUHG KLV PRXWK ZLWK D
KDQGNHUFKLHI³:DWFK\RXUVWHS,I\RXIDOOLQWKDWZDWHUZKLFK
must be several hundred degrees hot, will melt your leg off.
And²´+HSDXVHGIRUMXVWDPRPHQWDQGWKHQLQRQHEUHDWKVDLG
³7KH -DSDQHVH .LULVKLWDQV ZKR ZRXOG QRW DEDQGRQ WKHLU
IDLWK«ZHUHWKURZQLQWRWKLVERLOLQJZDWHU7KHIOHVKRQWKHLUOHJV
melted off in an instant, and when they were pulled out again,
nothing but their bones remained. Do you understand, Bernard?
1RWKLQJZDVOHIWRIWKHLUOHJVEXWZKLWHERQHV«.´  
The sufferings of Seikichi and his fellow believers are also painful. The security
officers whip the prisoners, strip them naked and tie them to a pillar in piercing
cold winter, and taunt them to pray to the Blessed Mother so that she can rescue
them out of misery.
The novel raises the question of what made Japanese Christians so bold in
the face of dreadful persecutions. What made them turn their backs on their
DQFHVWRUV¶ religions and philosophies, such as Buddhism, Shinto, and
Confucianism? Although sociological explanations are possible, the novel clearly
shows the power of the Gospel which, in the early church, turned the cowardly
Simon Peter into a dedicated follower of Christ.
Another theme of .LNX¶V 3UD\HU is the tragic, pain-filled love of a
woman²a common theme in traditional Japanese literature. Poems by Ono no
Komachi (c. 825-c. 900) and other female waka poets typify the sad emotions of a
GLVWUHVVHGORYHU.LNX¶VORYHIRU6HLNLFKLKRZHYHr, transcends romantic feelings;
she loves him with her whole being. She even grudgingly sleeps with Itǀ, a
wicked man, who extorts money from her promising that he would make
6HLNLFKL¶V OLIH in prison easier. Instead oI EULELQJ SULVRQ RIILFLDOV ZLWK .LNX¶V
hard-earned money, he squanders it in a bar. Under pressure for more money,
Kiku becomes a prostitute.
AlthougK D GHSUDYHG KHDUWOHVV PDQ ,Wǀ LV WRXFKHG E\ .LNX¶V HQGXULQJ
love for Seikichi. Raping her does not fill his spiritual void, either; he knows that
her heart belongs to Seikichi, a virgin man. In one of his rendezvous with Kiku,
who mechanically responds to his fleshly desires, he feels utterly despondent:
It was twilight, and it looked as though a gentle rain was falling
RXWVLGH,Wǀ rolled on top of Kiku, and as he watched her gape like
a stone statue at the ceiling, waiting motionlessO\IRUDPDQ¶VOXVW
to dissipate, he felt an ineffable futility. Guilt, bitterness, and

Book Reviews 61
loneliness²the emotions swelled one after another through his
breast. (273)
At the HQGRIWKHQRYHO,Wǀ develops respect for Christians and marvels at
their persistent faith. One day, after torturing prisoners, he drinks with two of his
colleagues, oQHRIZKRPFDOOVWKHP³LGLRWV´,Wǀdisagrees:
³,GLRWV«"  +RZ FRXOG LGLRWV SXW XS ZLWK DOOWKH KRUULEOH WRUWXUHV
ZH¶UHLQIOLFWLQJRQWKHPDQGVWLOOFOLQJWRWKHLUEHOLHIV"7KH\¶UHQR
LGLRWV  7KH\¶UH D VWURQJ EXQFK«VWURQJ«  ,I , ZHUH IRUFHG LQWR
WKHLUSRVLWLRQ,FRXOGQHYHUEHDVVWURQJDVWKH\DUH´7KHQLQD
VROHPQYRLFHKHPXWWHUHG³'R\RXWKLQNWKHUH¶VDQ\FKDQFH«DQ\
chance that this God they believe is reDO"´ 
,Wǀ¶VTXHVWLRQLQJPD\LQGLFDWHWKDWKLVVSLULWXDOMRXUQH\KDVEHJXQ
.LNX¶V 3UD\HU serves as a wonderful window to the nineteenth-century
history of Christianity in East Asia. Times have changed, and religious freedom
is fully guaranteed in Japan. Although the current Christian population is less
than 1% in Japan, the legacy of Christian faith is evident. Prestigious private
universities, such as Doshisha University (founded 1875) and Sophia University
(founded 1913), were established by Christian educators. Prominent Japanese
Christians also include several prime ministers, such as Masayoshi ƿKLUD 1980; Anglican), 7DUǀ $Vǀ (2008-09; Roman Catholic), and Yukio Hatoyama
(2009-10; Baptist). .LNX¶V3UD\HU is a gripping text set in an era when Japan was
transitioning to modernity under imperial rule. Christian readers will not be
disappointed with this excellent work, which will reveal the meaning of its title at
the end.
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C hambers, A ndy. E xemplary Life: A Theology of Church Life in
Acts. Nashville, T N: B & H Academic, 2012. 240 pages, $29.99
Reviewed by C arol J. A ustin
Today, many church bodies are striving to be relevant in the current
culture while staying true to Biblical principles. In this vein, a desire exists within
the Christian community to emulate the early church. In his book Exemplary Life,
Andy Chambers contributes to this discussion by examining in depth the early
church as portrayed by St. Luke in the book of Acts.
/XNHZKRLVFRQVLGHUHGWKHFKXUFK¶VILUVWKLVWRULDQSODQWHGFKXUFKHVDQG
shared his convictions about what life in the church should look like. His beliefs
are found in three Biblical passages, WUDGLWLRQDOO\ NQRZQ DV WKH ³VXPPDU\
QDUUDWLYHV´ $FWV-47; 4:32-35; and 5:12-16). From these passages, Chambers
distills twenty characteristics illustrating exemplary church life in the first
century. Looking back to the early church for guidance, the author applies these
FRQFHSWV WR WRGD\¶VFXOWXUHHVSRXVLQJKLV GHVLUHWR VWUHQJWKHQ the contemporary
church. Thus, as R. Albert Mohler, Jr., points out, /XNH¶V QDUUDWLYHV EHFRPH
³GHHSO\UHOHYDQW«to Christian liIHLQRXUFRQWHPSRUDU\DJH´ EDFNFRYHU 
3UHFHGLQJ WKH H[SORUDWLRQ RI /XNH¶V VXPPDU\ QDUUDWLYHV WKH ILUVW WZR
chapters of the book lay the groundwork for the case Chambers is making.
Chapter one summarizes modern critical approaches to the book of Acts. These
VWXGLHV KDYH XQGHUHPSKDVL]HG /XNH¶V WKHRORJ\ RI FKXUFK OLIH LQ IDYRU RI WKH
historical-critical method, which separates theological and literary context.
Chapter two then makes the case for and explores the narrative technique used by
Luke to describe life in the Jerusalem church. This technique is a method that
JRHVEH\RQGWKH³VFHQLFRUHSLVRGLFQDUUDWLRQLQWRVXPPDU\PRGH´  
Chapters three through five each detail church life vignettes, describing
the life of believers as they gathered in the first local churches. The first narrative
directly follows Pentecost. At this time, believers made multiple commitments to
the leaders and each other. Followers recognized and committed themselves to
WKH DSRVWOHV¶ DXWKRULW\ DV -HVXV¶ VSRNHVSHople. Fellowship with other believers
became a foundation of believers gathering together, sharing meals, remembering
WKH GHDWK RI &KULVWWKURXJK /RUG¶V 6XSSHU DQG PHHWLQJ UHJXODUO\ WR SUD\  7KLV
hospitality, together with being one in Christ, helped overcome divisions in the
body of believers. Love for each other spilled over to the city, and more people
were added to the body of believers.
The second narrative repeats the theme of generosity and introduces the
topic of unity. Oneness in soul and mind, a gift from God by the Holy Spirit,
XQLWHGWKHHDUO\FKXUFKDFURVVVRFLDODQGHFRQRPLFOLQHV7KLVOHGWRD³SURIRXQG
UHRULHQWDWLRQ WRZDUG ZRUOGO\ SRVVHVVLRQV´ (99) as believers shared their
belongings with others in need. Combining resources led to great transformation,
such as helping the poor among them.
The third narrative is sobering as it relates the story of the judgment
DJDLQVW$QDQLDVDQG6DSSKLUD¶VGHFHLWIXOQHVVLQWKHLUFRQWULEXWLRQVWRWKHFKXUFK
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*RG¶V FKDVWLVHPHQW RI WKLV FRXSOH EURXJKW JUHat fear when the early church
experienced *RG¶VVHULRXVQHVV firsthand, denouncing deception and stressing the
LPSRUWDQFH RI LQWHJULW\  ,Q DGGLWLRQ WKH DSRVWOHV¶ OHDGHUVKLS ZDV VWUHQJWKHQHG,
and they performed many signs and wonders. Regular meetings continued, and
WKH QXPEHUV JUHZ  7KH EHOLHYHUV ZHUH SUDLVHG DQG UHVSHFWHG ³IRU WKH ZD\ WKey
OLYHGDQGORYHGHDFKRWKHU´  
In the remaining three chapters, Chambers extrapolates the precepts
delineated above. The author first points out how Luke urged the Gentile
worshipers to honor their Jewish roots. As these new believers formed bodies of
worship, they were admonished to follow the same patterns as their Jewish
brethren. Thus, the Gentile church echoed their fellow Jewish believers in their
beliefs and actions. These guidelines or themes are listed in the form of twenty
characteristics²characteristics which provide the basis for a Lukean theology of
church life. The theology ranges from repentance and Scriptural authority to
praying together and earning the respect of neighbors.
After thoroughly analyzing the writings of St. Luke and the church,
Chambers DSSOLHVWKHVHLGHDOVWRUHOHYDQF\LQWRGD\¶VZRUOGSURYLGLQJSUDFWLFDO
applications for church practice. He suggests that one begin by reading the book
of Acts publically, as was done when it was first written. Next, believers are
admonished to notice the examples of the early Jerusalem church, highlighting
good qualities ZKLOH QRW LJQRULQJ SUREOHPV  (YHU\ FKXUFK VKRXOG EH RQ *RG¶V
mission, taking the gospel to its local city and beyond, extending hospitality, and
emulating the example of our Savior, who genuinely enjoyed the friendship of
SHRSOH$VEHOLHYHUVJDWKHUWRJHWKHUVKDUHWKH/RUG¶V6XSSHUDQGWUXO\ORYHRQH
another, views toward worldly possessions radically change. This shift leads to
true compassion and sharing with those in need so that there will be no poor
among us.
&KDPEHUV¶s great passion for the church shines throughout his writing as
KHXUJHVWRGD\¶V church to be relevant in current culture by examining the early
FKXUFKLQLWVFXOWXUH7KHDXWKRU¶VFRPSUHKHQVLYHDQDO\VLVRI/XNH¶VHDUO\FKXUFK
narratives is presented in an organized, analytical manner, with extensive
documentation. By suggesting specific attitudes to cultivate and concrete actions
to take, the book speaks to both Biblical scholars and lay people who desire to
PDNHDQLPSDFWLQWRGD\¶VZRUOG
In reading this book, one is stuck anew with the overwhelming importance
of the local church. In the words of the author, Exemplary Life ZLOO ³[provide]
believers in Jesus with a rich theological resource for faithful formation of
churches in any genHUDWLRQDQGFXOWXUDOFRQWH[W´  Further, the reader is left
aching to be part of a body of believers who model these precepts in their church
body, maintaining the integrity of the early believers, and building what George
H. Guthrie terms ³WKH PRGHUQ FKXUFK RQ DQ DQFient and rock-VROLG IRXQGDWLRQ´
(back cover).
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Poems
³Because´DQGT anka
John Samuel T ieman
Because
I discipline a student
I take her outside
I instruct her in the years it takes
to understand the cicada¶s call
WRXQGHUVWDQGWKHFLFDGD¶s longing
I say discipline requires
a desk in the darkness
a notepad of glass
because discipline is what you know
but barely notice

T anka
in my classroom
hidden among the stark halls
one bare window
,¶PVXGGHQO\LQYDGHG
wind coming down the street
*
I am issued
93 books and 9 months
to teach all there is
of Ahab and his great whale
and all the seas that haunt me
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*
a suburban church
I pray a Basho poem
I pray for nothing
God rewards me with nothing
but spring leaves and blinding sun
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T hree Poems in Praise of the T riune God
Jonathan Blackmon
O ur F ather in H eaven
We worship You, our Sovereign King
Before Your throne of grace;
Your hallowed Name we love to sing
And see Your smiling face.
In wisdom all Your works are done,
Creator, we adore;
Your kingdom come through Christ the Son,
From age to age endure.
We worship You, Almighty God
In whom we move and live;
You know our needs before we ask
And from Your fullness give.
So give today our daily fare
Through Christ the living bread;
Forgive our debts and bless with peace
The people You have fed.
We worship You, our Gracious Lord;
With providential hand,
Deliver us from evil ways
To live Your righteous plan.
Teach us to love as You have loved²
$)DWKHU¶VJUDFHEHVWRZ
That as Your will is done above,
So also here below.
W e Praise Your Name, Redeeming C hrist
We praise your Name, redeeming Christ,
$EUDP¶VVHHGDQG'DYLG¶V Son;
O promised offspring long foretold,
We thank you for salvation won!
We bless your Name, O Son of Man,
Lord of all who rules by right;
2VXII¶ULQJVHUYDnt, sow your Word,
Sustain us with the bread of life!
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We glorify your Name, O Christ,
Savior of our fallen race;
O Son of God now raised in SRZ¶U
We live to praise your glorious grace!
A Prayer to God the Holy Spirit
Creating Holy Spirit
Who broods upon the deep,
We praise you with the life-breath
7KDWZRNHXVIURPGHDWK¶VVOHHS
You form each living creature,
Renewing sky and sod,
And build Your global temple
With all those born of God.
Convicting Holy Spirit,
Our righteousness increase;
We tend to sin against You
While forfeiting Your peace.
We often grieve and quench You²
Forgive our rebel ways;
Do not forsake or leave us,
Renew our hearts for praise.
Advising Holy Spirit,
Attorney for our Lord,
You counsel us in wisdom,
By teaching us His Word.
Encourager and Helper,
The peace of Christ impart²
Declare the truth of Jesus
And write it on our hearts.
Revealing Holy Spirit,
<RXVHDUFKWKH)DWKHU¶VPLQG
And pray in wordless groanings
The words we could not find.
Prepare us to inherit
The blessing of the meek:
Empower us to witness
And loose our tongues to speak.
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³C aught´DQG2WKHU3RHPV
L inda T appmeyer
C aught
The bright red figure,
caught by tree fingers
clutching their silken
treasure to heart,
took me by surprise.
Red kite straining
against willowy grasp
before gently resting
crossbow frame on
solid branching arms.
Beneath²a disappointed owner
watches sadly, jerks violently,
relinquishes slowly.
I watch, knowing I, too,
am subdued by a sturdy tree,
pierced red,
covered in silken blood,
caught.
I struggle briefly,
gasping at the firm hold,
yet suddenly fly free again,
unfettered,
new master pulling the string at will.
$UWLVWV¶5HQGHULQJV
On the European floor of the gallery,
renditions of the Christ child reign,
announcing medieval popularity of the King.
But for my taste
He seems disproportionately small in this one,
too large in that one, too chubby in another,
too anemic in the one by the door,
evil looking in the fresco by the window.
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The artists, like me,
create deity in their own images²
incomplete perception.
Disobedience
Eve offered her young husband
a taste of fleshy apple.
No big deal, you say, but
her creator told her not
to introduce
his innocent child
to knowledge and to sin.
My granny allowed my young self
a taste of scary movies.
No big deal, you say, but
my mother told her not
to introduce
her innocent child
to vampires and to bats.
I gave my two-year-old granddaughter
a taste of Diet Coke.
No big deal, you say, but
her mother told me not
to introduce
her innocent child
to chemicals and to fizz.
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³7KH6HFRQG'DZQ´DQG2WKHU3RHPV
Louis F ischer
T he Second Dawn
A light began to glow in Bethlehem,
Illuminations borne beyond the age
Of oldest sages sent to speak of him,
Whose finger formed the form that would be his
And theirs his image-bearing parentage.
Unmindful of the sacred shores bejeweled
with crowns, the swells of praise, cascading echoes
IURPWKHZHOORIOLIHWKURZQEDFNIURPDQJHOV¶
affirmations of the everlasting story,
the Creator pierced creation long prepared.
A Word established world received the Word
And in a cradle kept, infinity
Untied and time unraveled as a chord
Within his eyes whose body, more than body,
The genesis unfurled: an age was born.

O f O ne Being
First rays of a Galilean sun tripped
across the lake and splashed on rocky
faces, dusky at the hour he came, still
standing by the shore he formed a lone
figure on that morn, praying in the day.
With life the flesh enveloped light received
the darting beams that winked between the cloud
concealing heaven, blinking back the urge
to burst those self-assigned restrictions, shaped
by high demands. And yet the sun gave light
because its sparkle danced its way below,
but only glowed so bright to show its source.
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T he B roken Script
A scribe in Sumer pressed the dark impressions
on a tablet, clay, the ill-conceiving
wedged remarks describing what his gods might be,
whose raging competitions tore the land,
and men: caught twixt angry earth and stormy sea.
Wedge and stylus, to stone or papyrus,
in scribal hands of Old Babylon, Egypt,
Greece, and Italy, became the weapons
of the wise, taming in description fearful
gods, while writing man in majesty.
In scriptoria from Inverness to Rome,
monastic craftsmen re-imagined saints,
drawn bold with high expression, their holiness
evoking empathies with ancient gods,
domesticated: brought home from wild unknown.
Bringing him their own traditions carved in stone,
the Pharisees brought challenge to describe
the God who was and will be King, but Jesus
grasped their words between almighty hands, and
smashed them with his own, and broke the scripts
of history²His name, who is²³,$0´
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x
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x
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